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H.
The Civil War, Slavery, and the Churches.


Stampp summarized the participationalist view of the Civil War as follows (The Era of Reconstruction, 1865—77, 3-4): “What was real and fundamental was idealism and the nobility of the two contending forces: the Yankees struggling to save the Union, dying to make men free; the Confederates fighting for great constitutional principles, defending their homes from invasion.”

1.
Introduction

a)
The institution of slavery.

	
	“We have the wolf by the ears; and we can neither hold him, nor safely let him go. Justice is in one scale, and self-preservation in the other.”




Thomas Jefferson, 1820


	On Equality


	On Inequality

	“We hold these truths to be self evident: that all men are created equal; that they are endowed by their creator with certain inalienable rights; that among these are life, liberty, and the pursuit of happiness.”


	“I advance it, therefore, as a suspicion only, that the blacks...are inferior to the whites in the endowments both of body and mind.”

	“[The king of Great Britain] has waged cruel war against human nature itself, violating its most sacred rights of life and liberty in the persons of a distant people who never offended him, captivating and carrying them into slavery.”
	Jefferson maintained slaves throughout his life.


b)
The ambivolent attitude, antislavery yet inequality.


In the famous Lincoln-Douglas Debate (1858) the future president stated:


“I am not nor ever have been in favor of bringing about in any way the social and political equality of the white and black races, –that I am not nor ever have been in favor of making voters or jurors of negroes, nor of qualifying them to hold office, not to intermarry with white people; and I will say in addition to this that there is a physical difference between the white and black races which I believe will forever forbid the two races living together on terms of social and political equality. And inasmuch as they cannot so live, while they do remain together there must be the position of superior and inferior, and I as much as any other man am in favor of having the superior position assigned to the white race” (italics mine).


Kenneth Stampp (The Era of Reconstruction, 1865—77, 35) summarized Lincoln’s view as follows: “It would appear, then, that Lincoln approached the problem of reconstruction with three assumptions regarding the American Negro: (1) emancipation from slavery must be gradual; (2) colonization was the ideal solution to the race problem; and (3) colonization failing, the free Negro would have to accept an inferior status in American society.”

2.
The struggle over the slavery issue.

a)
The national attitude before the demise of Napoleon.

(1)

(2)

(3)

(4)
(5)
b)
The national attitude after the demise of Napoleon.

(1)
The cause for a shift in attitude.

(a)


(b)

(c)

(2)
The quest for a solution to the dilemma.

(a)
Charles Hodge and Gradualism, the untried solution.

(b)
Samuel Hopkins and Recolonization, a financial burden.

(c)
William Garrison and Immediatism, the tried solution.

•William Lloyd Garrison (1805—79).


•Theodore Dwight Weld and Oberlin.

•Harriett Beecher Stowe and Uncle Tom’s Cabin (1852).

c)
The dissension in the churches over slavery.

(1)
The Baptists.


•The James Reeves Case.


•The Alabama Test Case.
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(2)
The Presbyterians.
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(3)
The Methodists.  
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•The Francis Harding Case.


•The James Osgood Andrew Case.
(4)
The other ecclesiastical groups.
3.
The attitude of the churches to the war.


(This was one of the few wars in modern history that had such overwhelming approval from the religious institutions; almost universal support on both sides).

a)
The loyalty of the Churches in the War.

(1)
In the North: The General Congregational Association of Connecticut called its citizens to suppress “this wicked rebellion”. Presbyterians (Old School, North) professed loyalty above C. Hodge’s protest (He felt it was not the right of General Assembly to decide loyalty). Northern Lutherans criticized Southern Lutherans for “treason and insurrection”. Matthew Simpson, bishop of the Methodist Episcopal Church, North and an advisor to Lincoln, wrote and lectured widely on “Our Country”.


The war sentiment was perhaps, best summarized by Julia Ward Howe’s “Battle Hymn” — “Let us die to make men free”.

(2)
In the South: Unanimous loyalty.

b)
The ministry of the churches in the war.
(1)
In the North:

(a)
Governments on both sides recognized the need for spiritual counseling and aid. One chaplain per regiment was to be assigned with the rating of private to counsel the homesick and the fearful, to write to families, minister to the sick, and bury the dead. Churches organized and revivals occurred.

(b)
United States Sanitary Commission (1861) was organized by Henry Billows, a Unitarian, which cared for the sick and wounded.

(c)
United States Christian Commission (1861) grew out of the ministry of the YMCA to dispense literature and Bibles.

(d)
American Bible Society set a goal to give every soldier on both sides the Word of God. In the “Truce of God,” 300,000 Bibles were given to southern soldiery.
(2)
In the South.


“Perhaps no military organization fought with greater assurance that God was on its side than the Confederate armies.” Lee and Jackson believed victories came by prayer. Jackson used rests between battles as opportunities for camp meetings. General Pendleton preached each Sunday. The most successful revivals broke out at Orange Courthouse, Virginia, 1863—64.


Denominational periodicals were numerous. Confederate States Bible Society (1862) was organized. YMCA prominent.

I.
Landmarkism, A case of Baptist elitism.
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1.
The history of Landmarkism. This movement was a reaction to centralization in the Southern Baptist Convention with an emphasis on local church autonomy. The S.B.C. bears its imprint today which often nurtures denominational pride and exclusivism. Its premises are assumed by many. If believed, its logic and conclusions are unescapable.

a)
Its leaders and originators.

(1)
James Robinson Graves (1820—93) was the popularizer of Landmarkism.


A New England native of Congregationalist background who in 1845 moved to Nashville and edited the Tennessee Baptist and authored several books, tracts, et. al.

(2)
A. C. Dayton (1813—65). A Mississippi dentist of Presbyterian background who joined the Baptists in 1852.

(3)
J. M. Pendleton (1811—91) was a Baptist pastor and professor of Union University (Murfreesboro, Tennessee). With Northern sympathies, he moved to Chester, Pennsylvania, and later participated in the founding of Crosier Theological Seminary.

b)
Its major historical events.

(1)
“Cotton Grove Resolutions” These were presented in 1851 at the annual meeting of Big Hatchie Association, Boliver, Tennessee. The points deal with pulpit affiliation.

(a)
Can Baptists consistently with their principles or Scriptures recognize those societies not organized by the principles of the Jerusalem church but possessing a different government, different class of membership, ordinance, doctrines and practices as the church of Christ?

(b)
Ought they to be called gospel churches or churches in a religious sense?

(c)
Can we consistently recognize the ministers of such irregular and unscriptural bodies as gospel ministers in their official capacities?

(d)
Is it not virtually recognizing them as official ministers to invite them into our pulpits, or by any other act that would or could be construed to such recognization?

(e)
Can we consistently address as brethren those professing Christianity who not only have not the doctrines of Christ and walk not according to his commandments, but are arrayed in direct and bitter opposition to them?

(2)
In 1858, Graves felt the missions boards of the Baptists had too much power. He felt the local church should select and send missionaries, not a bureau. His reaction to growing centralization caused the reverse result. Graves separated from the S.B.C. and began the “Gospel Mission” Movement.
(3)
Whitsitt Controversy (1896—98). Whitsitt was president and church history professor at Southern Baptist Theological Seminary, Louisville. He claimed that English Baptists did not immerse before 1646. (Landmarkers claim continuity of immersion from the N.T. era). He was attacked for incompetence and forced to resign.

(4)
Many Landmarkers separated from the Southern Baptist Convention after 1900 to form the Baptist General Association, and (later) the American Baptist Association (1924).

2.
The theology of Landmarkism.

Virtually all its notions are traceable to Graves (i.e., Conservative, Baptistic, premillennial).

a)
The local visible church is the only church in the Bible (disavows conventions and denominations, denies the invisible church).

b)
There is a direct line of succession of missionary Baptist churches from Christ’s day. Only such churches are valid (view of G. H. Orchard - Concise History of Baptists.)

c)
Ordinances are valid only if administered by a properly authorized Missionary Baptist Church.

d)
Alien immersion does not qualify a person for church membership. (Why? Improper church, person, meaning, mode, administrator disqualifies).

e)
Improper to exchange pulpits with anyone except in full agreement with Landmarkist principles.

f)
Closed communion (a later development in Graves).

III.
CHRISTIANITY AND THE MODERN ERA IN AMERICA (1880 to the present).

	History of American Christianity

	
	I. The Colonial Era (1607—1760)
II. The National Era (1789 — 1880)

III. The Modern Era (1880—1960)
A. Background: Religious Events and Movements in Europe.

B. The Development of American Liberal Theology.

C. The Development of Response to Denominational Latitudinarianism.

D. The Charismatic Movement in America.

E. The 20th Century Evangelical Reaction and Assimilation.

F. The Modern Civil Rights Movement.

G. The Current State of Mainline Denominationalism.

H. The State of Roman Catholicism in America post-Vatican I.

I. The Modern Ecumenical Movement.

IV. The Post-Modern Era (1960—present)


A.
The Background: Religious events and movements in Europe.

1.
The rise of European Liberalism.

a)
Fredrich Daniel Ernst Schleiermacher (1768—1834) “He did not found a school, but an era.” Karl Barth

(1)
His life.

(2)
Major Writings.

On Religion, Speeches to its Cultured Despisers (1779).


The Christian Faith (1821—22) - the chief source of Schleiermacher’s theology. 

(3)
His Thought.
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“In order to make quite clear to you what is the original and characteristic possession of religion, it resigns, at once, all claims on anything that belongs either to science or morality. Whether it has been borrowed or bestowed it is now returned.”


“You reject the dogmas and propositions of religion. Very well, reject them. They are not in any case the essence of religion itself. Religion does not need them; it is only human reflection on the content of our religious feelings or affection which requires anything of the kind, or calls it into being. Do you say that you cannot accept miracles, revelation, inspiration? You are right; we are children no longer; the time for fairy-tales is past. Only cast off as I do faith in everything of that sort, and I will show you miracles and revelations and inspirations of quite another species. To me everything that has an immediate relation to the Infinite, the Universe is a miracle; and everything finite has such a relation, is so far as I find in it a token or indication of the Infinite. What is revelation? Every new and original communication of the Universe to man; and every elemental feeling to me is inspiration. The religion to which I will lead you demands no blind faith, no negation of physics and psychology; it is wholly natural, and yet again, as the immediate product of the Universe, it is all of grace.”

(a)
The essence of religion.

“The piety which forms the basis of all ecclesiastical communions is, considered purely in itself, neither a Knowing nor a Doing, but a modification of Feeling, or of immediate self-consciousness.” The Christian Faith, 5.


“The common element in all howsoever diverse expressions of piety, by which these are conjointly distinguished from all other feelings, or, in other words, the self-identical essence of piety, is this: the consciousness of being absolutely dependent, or, which is the same thing, of being in relation with God.” The Christian Faith, 12.

(b)
The person of Christ.

“The Redeemer, then, is like all men in virtue of the identity of human nature, but distinguished from them all by the constant potency of His God-consciousness, which was a veritable existence of God in Him.” The Christian Faith, 385.

(c)
The work of Christ.

“. . . if we are to express ourselves with any accuracy we cannot say, either, that Christ fulfilled the divine will in our place or for our advantage. This is to say, He cannot have done so in our place in the sense that we are thereby relieved from the necessity of fulfilling it. No Christian mind could possibly desire this, nor has sound doctrine ever asserted it. Indeed, Christ’s highest achievement consists in this, that He so animates us that we ourselves are led to an ever more perfect fulfillment of the divine will.” The Christian Faith, 456.


“For in His suffering unto death, occasioned by His steadfastness, there is manifested to us an absolutely self-denying love; and in this there is represented to us with perfect vividness the way in which God was in Him to reconcile the world to Himself, just as it is in His suffering that we feel most perfectly how imperturbable was His blessedness. Hence it may be said that the conviction both of His holiness and of His blessedness always comes to us primarily as we lose ourselves in the thought of His suffering.” The Christian Faith, 458—59.

b)
George Hegel and Hegelianism.

(1)
George Wilhelm Friedrich Hegel (1770—1831).


•Absolute Mind or Spirit (Geist).


•Progress (or dialectic).
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(2)
Ferdinand Christian Baur (1792—1860) and the “Tübingen School”.

•Baur’s reconstruction of early Christianity reflects the Hegelian dialectic of thesis- antithesis-synthesis. The approach was then used to determine the genuineness of the New Testament writings.
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(3)
David Friedrich Strauss (1808—74) Leben Jesu (Life of Jesus) (1835—36).

(a)
Hegelian Influence:

“Mankind is the unity of the two natures, the Infinite Spirit depotentiated in finitude, and the finite spirit mindful of its infinity; it is the child of the visible mother and the invisible father, of spirit and nature; it is the miracle-worker, for in the course of human history the spirit ever more fully takes control of nature; it is the Sinless One, for its progressive growth is blameless, and impurity clings only to the single life but disappears in the race; it is the Dying, Rising and Ascending One, for from the negation of its merely natural qualities there springs an ever higher spiritual life, and through the abrogation of its finitude as personal, national and secular spirit it is exalted into unity with the Infinite Spirit of heaven.”

(b)
New Testament “myth”.

“The supernatural elements in the Gospels are the result of religious reflection on the life of Jesus. The life of Jesus was “mythically” rewritten in order that the writers might express their awareness of the significance of Jesus.”

(4)
Ludwig Andreas Feuerbach (1804—72).

“Studying Feuerbach is like being made aware of pollution. After one is Ralph Nadarized one starts to see sulphates and phosphates everywhere. And once one is made aware of Feuerbach, he is found, it seems, in every nook and cranny of contemporary theology.” Mark Noll


“For his influence on Marx alone Feuerbach would of course be a key figure; but Kierkegaard, Nietzsche, Freud, Heidegger and Sartre all to some extent bear the impress of his mind.” B. M. G. Reardon

(a)
Major Writings:

The Essence of Christianity (1841).

The Philosophy of the Future (1843).


The Essence of Religion (1853).

(b)
His Thought. Religion is simply man objectifying his own nature.


“And here may be applied without any limitation, the proposition: the object of any subject is nothing else than the subject’s own nature taken objectively. Such as are a man’s thoughts and dispositions, such is his God; so much worth as a man has, so much and no more has his God. Consciousness of God is self-consciousness, knowledge of God is self-knowledge. By his God thou knowest the man, and by the man his God; the two are identical. Whatever is God to a man, that is his heart and soul; and conversely, God is the manifested inward nature, the expressed self of a man—religion the solemn unveiling of a man’s hidden treasures, the revelation of his intimate thoughts, the open confession of his love-secrets.”


“The divine being is nothing else than the human being, or, rather, the human nature purified, freed from the limits of the individual man, made objective—i.e., contemplated and revered as another, a distinct being. All the attributes of the divine nature are, therefore, attributes of the human nature. Theology is nothing else than anthropology—the knowledge of God nothing else than a knowledge of man!”

(c)
Influence:

“Then came Feuerbach’s Essence of Christianity. With one blow it pulverized the contradiction in that without circum locutions it placed materialism on the throne again. Nature exists independently of all philosophy. . . . Nothing exists outside nature and man, and the higher beings our religious fantasies have created are only the fantastic reflection of our own essence. The spell was broken. . . ; the contradiction, shown to exist only in our imagination, was dissolved. . . ; we all became at once Feuerbachians.” Friedrich Engels

(5)
Karl Marx (1818—83).

(a)
The dialectic of history.

“The history of all hither to existing society is the history of class struggles” Communist Manifesto.

(b)
The meaning of religion.

“Man makes religion, religion does not make man. Religion is indeed man’s self-consciousness and self-awareness as long as he has not found his feet in the universe. But man is not an abstract being, squatting outside the world. Man is the world of men, the State, and society. This State, this society, produce religion which is an inverted world consciousness, because they are an inverted world. . . . Religious suffering is at the same time an expression of real suffering and a protest against real suffering. Religion is the sigh of the oppressed creature, the sentiment of a heartless world, and the soul of soul-less conditions. It is the opium of the people. The abolition of religion, as the illusory happiness of men, is a demand for their real happiness.”

b)
Ritschl and Ritschlianism.

(1)
Albrecht Ritschl (1822—89).

(a)
His Life.

He studied theology at Bonn, Halle, Heidelberg, and Tubingen. He served as professor of theology at Bonn and Gottingen. He began his career as a disciple of F. C. Baur (Tübingen school), but later broke with Baur’s school.

(b)
His Major Writings.

The Christian Doctrine of Justification and Reconciliation. 3 vols.

(c)
His Thought:

“Christianity, then, is the monotheistic, completely spiritual, and ethical religion, which, based on the life of its Author as Redeemer and as Founder of the Kingdom of God, consists in the freedom of children of God, involves the impulse to conduct from the motive of love, aims at the moral organization of mankind, and grounds blessedness on the relation of sonship to God, as well as on the Kingdom of God.” The Christian Doctrine of Justification and Reconciliation, 13.


“Christianity . . . resembles not a circle described from a single center, but an ellipse which is determined by two foci.”
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(2)
Wilhelm Hermann (1846—1922).

(3)
Adolf von Harnack (1851—1930).

(a)
His Life.

(b)
His Major Writings.

History of Dogma (1886—89; English translation 1894—99).

What is Christianity? (1900; English translation 1901).

(c)
His thought.

•the development of doctrine. “. . . in Paul the divine light of the beauty of Jesus still shines out undiminished. But Paul was spreading the Gospel in the world of the Greeks, so he had to put it in their language; he had to more or less systematize the Gospel for them. Thus began the first layer. Then, with the passage of time, layer after layer had to respond by countering the challenge with a new layer of dogma. Paganism and emperor worship threatened, so the church had to draw its lines of battle ever tighter, with rules and definitions to keep the enemies out. The time passed, each generation bringing some new threat or addition. Christianity became the state religion; the empire was divided; Rome fell; the barbarians; Charlemagne; feudalism; scholasticism. Finally it came to a point where the Gospel light was all but extinguished; that massive perversion, Roman Catholicism, had swallowed it up in dogmatic legalism.” William C. Fletcher, The Moderns:  Molders of Contemporary Theology, 62—63.


“Whatever may have happened at the grave and in the matter of appearances, one thing is certain: The grave was the birthplace of the indestructible belief that death is vanquished, and there is life eternal.”

•the teachings of Jesus. Jesus’ teachings can be exhibited in its entirety under any one of the following headings:


“Firstly, the kingdom of God and its coming. Secondly, God the Father and the infinite value of the human soul. Thirdly, the higher righteousness and the commandment of love.”

•the nature of the gospel. “How great a departure from what He (Jesus) thought and enjoined is involved in putting a Christological creed in the forefront of the Gospel, and in teaching that before a man can approach it he must learn to think rightly about Christ.”

c)
The History of Religious School.  
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“Religionsgeschichtliche Schule”


“An influential group of German Biblical scholars between 1880 and 1920 who advocated extensive use of data from the comparative study of religions in the interpretation of Christianity.” —Oxford Dictionary of the Christian Church.

(1)
Major Representatives:


Wilhelm Wrede (d. 1906).


Johannes Weiss (d. 1918). 


Wilhelm Bousset (d. 1920).


Ernst Troeltsch (d. 1923).


Hugo Gressmann (d. 1927).


Herman Gunkel (d. 1932).

(2)
The background.

(a)
Liberal Theology.

“One thing which united the Gottingen group was opposition to the Gottingen master, Albrecht Ritschl (1822—89), whose theology was built upon historical foundations, but who arbitrarily abandoned these at the point where they conflicted with his doctrine, especially his belief in the canon. They believed that if historical methods are applied in theology (and it was agreed that this was inevitable), then they must be consistently applied, even if this meant the destruction of the older dogmatic method of doing theology.” (Robert Morgan, The Nature of New Testament Theology, 10.)

(b)
Advances in Knowledge of non-Christian religions.

(c)
Theory of evolution.

“The study of history is conditioned by the axiom of development. He who rejects evolution can make no claim to scientific knowledge.”

•Hugo Gressmann

(d)
The assumption of a dialectical theory of history.

(3)
Major features.

(a)
All religions (including Christianity) must be understood in their historical connections.

(b)
Christianity is a human religion as are other religions. It was shaped by other ancient Near Eastern religions.

(c)
The Old Testament has little influence in shaping Christianity.

(d)
Jesus was a historical figure. However, He was not as the New Testament pictures Him.

(e)
Paul was the major perverter of Christianity. (He borrowed heavily from gnosticism and pagan mystery religions).

(f)
There is no qualitative difference between theology of the New Testament and the doctrines of the early Church.

2.
The reaction to the rise of Liberalism in Europe: the 19th Century Evangelical Reaction.

a)
Soren Kierkegaard (1813—55) and Existentialism.

(1)
His Life.

(2)
His Writings.

Either-Or

Fear and Trembling

The Concept of Dread


Stages on Life's Way


Philosophical Fragments


Concluding Unscientific Postscript


Works of Love


Christian Discourses


Sickness unto Death


Training in Christianity


Journal

(3)
His Thought.

•There is an infinite qualitative difference between God and man.

•Truth cannot be contemplated or appropriated with an attitude of detachment.

•”Truth is subjectivity.”

•”The thing is to find a truth which is truth for me, to find a truth for which I can live and die.”

b)
Dutch Calvinism and the Free University of Amsterdam.

(1)
Abraham Kuyper (1837—1920).

Lectures on Calvinism

Principles of Sacred Theology


The Work of the Holy Spirit

(2)
Herman Bavinck (1854—1921).


Gereformeerde Dogmatic


The Doctrine of God


Our Reasonable Faith


The Philosophy of Revelation
c)
The German Conservatives.

(1)
Johann August Wilhelm Neander (1789—1830).

(2)
Frederick August Gottren Tholuck (1799—1877).

(3)
Ernst Wilhelm Hengstenberg (1802—69).

(4)
Johann Frederick Karl Keil (1807—88).

(5)
Franz Delitszch (1813—90).

(6)
Theodor Zahn (1838—1933).

d)
The English Conservatives.

(1)
Brooke Foss Wescott (1825—1901).

(2)
Joseph Barber Lightfoot (1828—89).

(3)
Fenton Anthony Hort (1828—92).

(4)
Henry Barclay Swete (1835—1917).

(5)
Herbert Edward Ryle (1865—1925).

3.
The Evangelical Reaction in England: The Structure of English Religion in the 19th Century.

a)
Introduction: The structure of church life in England.
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b)
The Low Church Anglicans.

(1)
Its prominent pastors.

(a)
John Newton (1725—1807).

(b)
John Charles Ryle (1816—1900).

(c)
Thomas Scott (1747—1823).

(d)
Charles Simeon (1759—1836).

(2)
Its social endeavors.

(a)
The Clapham Sect.

(b)
The Exeter Sect.

(c)
William Wilberforce (1759—1833) and slavery.

(d)
Lord Shaftesbury (1801—85).

(e)
John Howard (d. 1790).

(f)
Robert Raikes (1735—1811).

(g)
Hannah More (1745—1833).

c)
The High Church Anglicans.
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(1)
The Broad Church Movement.

(2)
The Oxford Movement.


John Keble (1792—1866).


John Henry Newmann (1801—90).


Edward Bouverie Pusey (1800—82).

d)
English Nonconformity.

(1)
John Nelson Darby and the Brethren Movement.
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(a)
John Nelson Darby (1800—82).

(b)
The Movement.

(c)
The leaders.


William Kelley (1821—1906).


C. H. Mackintosh (1820—96).


William Trotter (1818—65).


Samuel Predeaux Tregelles (1813—75).


George Muller (1805—98).

(d)
Their distinctives.

(2)
William Booth (1829—1912) –The Salvation Army.

(3)
George Williams (1821—1905) –The Young’s Men’s Christian Organization (YMCA).

(4)
Charles Haddon Spurgeon (1834—92) –The English Baptist pulpiteer.

B.
The Development of American Liberal Theology, the conflict between science and the Bible.

1.
The impact of Darwin's developmentalism, the foundation of

reinterpretation. 

a)
The assumptions of the “Chain of Being”.

b)
The emergence of the new sciences.

(1)
The cosmological shift, the Copernican Revolution.

	
	The Biblical Support for the Medievalist, Static Theory of the  Universe

1. The Immobility of the Earth
Ps. 93:1 “it cannot be moved”

Ps. 104:5 “earth...it should not be removed”

Eccles. 1:4 “the earth abideth forever”

2. The Mobility of the Sun
Josh. 10:12-13 “sun, stand still...so the sun stood still”

Eccles. 1:5 “the sun also riseth”

Isa. 38:8 “the sun returned ten degrees”

3. The Flatness of the Earth
 Acts 2:19 “heavens above...earth beneath”




	
	Luther on Copernicus’ Solar-Centric Astronomical Theory

	
	“This is how things are done nowadays. He who wants to be wise should not take pleasure in anything which others esteem. He must produce something original, as the man did who would invent the whole astronomical system. But that theory is confused. Despite it I personally believe Holy Scripture; for Joshua commanded the sun to stand still, not the earth (Joshua 10:12)”.

	Tabletalks June 4, 1539


(2)
The philosophic shift, a Kantian world.

(3)
The rise of geology, unlimited time.

(4)
The rise of embryology, comparative anatomy.

(5)
The rise of Hegelianism, a view of historical development.  
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(6)
The rise developmentalism, mutability.

(a)
Comte deBuffon (1707—88).

(b)
Erasmus Darwin (1731—1802).

(c)
Jean Lamarck (1744—1829).

c)
The importance of Charles Darwin (1809—82), his life and discovery.

d)
The discussion of Darwin’s ideas in America.

(1)
Robert Chambers (1802—71) and Vestiges.

(2)
George F. Wright, the religious editor.

(3)
Asa Gray, the Harvard Botanist.

2.
The impact of Critical Views of the Bible a fallible book containing an infallible message.
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J. Gresham Machen (Christianity and Liberalism, 6) summarized the New Theology’s approach to hermeneutics as follows: What is the relation between Christianity and modern culture; may Christianity be maintained in a scientific age? It is this problem which modern liberalism attempts to solve. Admitting that scientific objections may arise against the particularities of the Christian religion—against the Christian doctrines of the person of Christ, and of redemption through His death and resurrection—the liberal theologian seeks to rescue certain of the general principles of religion, of which these particularities are thought to be mere temporary symbols, and these general principles he regards as constitution “the essence of Christianity.”

a)
The rise of the Ritchlian approach to the Scriptures.

b)
The advocates of the new approach, some examples.

(1)
William Newton Clarke (1841—1912) and Sixty Years with the Bible (1912).


He writes:


“I encountered my first real questioning about the relation of the Bible to science (26).”


I was beginning to know also, in slight degree, how much it means that the Bible is a genuinely historical book, having its rise and habitat in the human world, recording vital dealings between God and men, and to be understood in the light of its historical origins, intentions, and development. No longer an unrelieved level of equal authority, it was beginning to have its hills and dales, its lights and shades, as a book of real life, the life of God in man and of man with God (68).


It seems to me that my interpretation of the passage in the Seventies was a word—exegesis, while the one that afterward displaced it was rather a work of thought-exegesis (95).


According to the principle that I accepted and acted upon, a system of Christian theology has God for its centre, the spirit of Jesus for its organizing principle, and congenial truth from within the Bible and from without for its material. As for the Bible, I am not bound to work all its statements into my system: nay, I am bound not to work them all in, for some of them are not congenial to the spirit of Jesus which dominates Christian theology, and some express truth in forms that cannot be of permanent validity. The glory of the Bible for my purpose as theologian is that it gives me Christ whose revealing shows me God the centre of the system, that it instructs me in that spirit of Christ which is the organizing principle, and that it provides me with abundant congenial material for the building up of doctrine (210—11).

(2)
Augustus Hopkins Briggs (1841—1913) and The Bible The Church and The Reason (1892).


He writes:


The Evangelical party have exalted the Bible above the Church and the Reason; but no party, so far as we know, has made Bible, Church, and Reason coordinate, that is, on the same level, in the same order, of equal, independent authority (63).


When the Reason resists the dogma, it is necessary to re-examine it in order to determine whether it is truly catholic and truly biblical (68).


We deny that it was necessary that infallibility should extend to the words or the literary expressions, or to the circumstantial details and historic occasions, but we claim that the rule of faith and life itself as written was, and ever remains, the infallible divine guidance (75).

(3)
Shailer Mathews (1863—1941) and Faith of a Modernist (1925).


He writes:


In brief, then, the use of scientific, historical, social method in understanding and applying evangelical Christianity to the needs of living persons, is Modernism (35).


It can be understood only as one frankly admits that the Modernist is deliberately undertaking to adjust Christianity to modern needs by changing the emphasis in its message and by historically evaluating and restating the permanent significance of evangelical Christianity to human life (22).


The history of Christianity is one of successive applications of a religious inheritance to new needs. Jewish Christianity fulfilled the hopes of the Jews; patristic Christianity gave metaphysical satisfaction to those who wished for immortality; Roman Christianity gave order and unity to the Western world; Protestantism satisfied the needs of those souls that had been touched by the new spirit of nationalism and economic independence (27).


They all insisted that revelation must conform to realities of the universe and in their interpretation they took pains to show that such agreement existed with the universe as they knew it. If ordinary grammatical interpretation left them in any uncertainty, they promptly found an allegorical meaning in the Scriptures which satisfied the demands of what they regarded as truth. The Modernist rather than the champion of verbal inerrancy is a true successor of such fathers of orthodoxy (47).

3.
The rise of the Social Gospel Movement, a sociological interpretation of behavior.

a)
The churches and religio/political economic theory.
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b)
The reversal, the economic woes of the “Gilded Age”.

(1)
The Gould Strike (1877).

(2)
The Haymarket Strike (1886).

(3)
The Homestead (Carnegie) Strike (1892).

(4)
The Pullman Strike (1892).

c)
The religious response to economic upheaval.

(1)
Charles Sheldon and In His Step (1896), a classic statement.

(2)
Washington Gladden (1836—1917) and Applied Christianity a definitive statement.

(3)
Walter Rauschenbush (1861—1918) and The Theology of the Social Gospel, the definitive explanation.

d)
The Theology of the Social Gospel Movement.

C.
The Development of Response to Denominational Latitudinarianism (1868—Present). 
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1.
The general interdenominational response, an era of conception (1868—1910).

a)
The emergence of the Bible Conference Movement.

(1)
The Believer’s Meetings for Bible Study.

(a)
Early stage: private meetings of Christian workers in the New York tract office of James Inglis (editor of Waymarks in the Wilderness). Also George Needham itinerated, 1868—71.

(b)
Public stage: Private in 1875 in Chicago, J. H. Brooks - leader. 1876—public interest strong, met at Swampscott, Massachusetts. Itinerated until 1883, 1883—97 met in Niagara. Declined. Later the Seacliff Conferences emerged under Scofield’s and Gaebelein’s influence. There the idea of the reference Bible emerged.

(2)
The American Bible and Prophetic Conference. Different orientation: a “series of carefully prepared papers”.

Focus - “pre-millennial advent”.

Leaders:  Nathaniel West, Stephen Tying, William R. Nicholson, A. J. Gordon.

(a)
1878 - Holy Trinity Church, New York. Premillennial Essays.

(b)
1886 - Farewell Hall, Chicago. Addresses of the International Prophetic.

(c)
1895 - Alleghany, Pennsylvania.

(d)
1901 - Boston, Massachusetts.

(e)
1914 - Moody Bible Institute. Coming & Kingdom of Christ.

(3)
The Northfield Conferences.

Foundation of Modern Conferences. Emphasis - Spiritual life theme, little prophecy. Founded by D. L. Moody in 1880. Concept and format from England. Heir of the Mildmay Conferences.


1880 - Needham, Gordon, and Pentecost (G.)


1881 - J. H. Brookes 


1882–84 - Interrupted by Moody’s England tour.


1885–1902 - continued.

b)
The Bible Institute Movement.
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(1)
The background of the movement.

(a)
Origins can be traced through England into Germany, product of German Pietism.

(b)
In England - Spurgeon’s Pastor College (1861).

(c)
East London Training Institute for Home and Foreign Missions - H. Grattan Guiness (British Baptist, founded Livington Inland Mission, recruited volunteers, direct contact with Simpson, Moody, Gordon). In 16 years - 3,000 applicants, 800 accepted, and 500 graduates.

(2)
The earliest institutes.

(a)
Missionary Training Institute for Home and Foreign Missionaries and Evangelists (Nyack) - 1882. Founder - A. B. Simpson - Presbyterian in New York.

(b)
National Bible Institute (1885). Lucy Osborn - veteran missionary, school in Niagara Falls, New York, moved to New York City in 1896. Merged with T. Dewitt Talmadge’s school (1870) 1907 - merged with Don O. Shelton’s National Bible Institute. Moved to Cape May, New Jersey renamed Shelton College (McIntire).

(c)
Boston Missionary Training School (1889).


Founder - A. J. Gordon.

(d)
Chicago Evangelistic Society for Home and Foreign Missions (1889). Founders - D. L. Moody, Emma Dryer, W. E. Blackstone, and the Chicago Evangelization Society (1886).

c)
The lay-professional evangelists.

(1)
Dwight Lyman Moody (1837—99).

Born in East Northfield, Massachusetts at 17 years he went to Boston and worked in a shoe store. 1856 - moved to Chicago, successful businessman. 1860 - gave up his business. Work was destroyed by the Chicago fire. Rebuilt as the North Side Tabernacle (later Chicago Avenue Church and Moody Memorial Church). 1865 - president of Chicago YMCA.

(2)
William Ashley “Billy” Sunday (1863—1935).

Born in Iowa. Spent some years in orphanages in Ames and Glenwood, Iowa. As a youth played baseball in Marshalltown, Iowa. In 1883 he entered professional baseball with the Chicago Whitestockings. Converted in 1887 - Pacific Garden Mission, Chicago. After trades to Philadelphia and Pittsburgh, he retired in 1891. Served the YMCA, worked with W. Chapman. Ordained - Presbyterian.

(3)
Others.

Rodney (Gypsy) Smith (1850—1947).

J. Wilbur Chapman (1859—1918).

Samuel Porter Jones (1847—1906).

Reuben Archer Torrey (1865—1928).

d)
The production of literature.

(1)
The Scofield Reference Bible (1907).

The major literary work advocating Orthodoxy and Darbyite-Dispensationalism. Editor - C. I. Scofield.

(2)
Jesus Is Coming.

Apologetic for premillennialism. Author - William E. Blackstone (1841—1935), Methodist layworker. Financed by Lyman Steward of California.

(3)
The Fundamentals (1910): A Testimony to the Truth (1909).

Twelve volumes of scholarly essays by leading conservatives. Stress on the integrity of the Scriptures (27/90 articles). Served to revive a sagging campaign against Liberalism. Initiates a new, more militant period in the history of Fundamentalism. Director: A. C. Dixon - Moody Church.

(4)
Periodicals

(a)
The Truth (1875—97) - J. H. Brookes.

(b)
The Watchword (1878—94) - A. J. Gordon. Merged under Robert Cameron - The Watchword and The Truth. Changed theological emphasis.  post-tribulational.

(c)
Our Hope - Arno C. Gaebelein (a Methodist - German immigrant) in 1894.

(d)
Moody Monthly. Student MBI magazine 1891—92. Discontinued until 1900. The Institute Tie, 1910 - The Christian Workers Magazine.  ed. 1907—35 - James M. Gray. –made it an active voice for the defense of Orthodoxy.

e)
The dominance of strong preaching centers.

(1)
James H. Brookes (1831—97).

Son of a Presbyterian pastor in Pulaski, Tennessee, age 14 - selected by governor of the state for appointment to West Point. Mother wanted him to be a minister. At 15 years entered the Academy at Ashwood, Tennessee then Miami College at Oxford, Ohio, and Princeton Seminary.

(2)
Adoniram Judson Gordon (1836—95).

Born in New Hampton, New Hampshire. Attended the New London Academy in New Hampshire, Brown University, and Newton Theological Institution. 1836—39 pastored at Jamica Plain, near Boston. 1869—95 Clarendon Street Baptist Church, Boston.

(3)
Cyrus Ingerson Scofield (1843—1921).

Born in Michigan, Protestant Episcopal parentage. Raised in Tennessee. Admitted to the Kansas bar and served in the legislature until 1879. When converted (led to Christ by a YMCA worker) he was discipled by J. H. Brookes in St. Louis. He pastored (1882—95) (1902—10) the First Congregational Church of Dallas and the Congregational Church of Northfield, Massachusetts (1895—1902).

(4)
James Martin Gray (1851—1935).

Episcopal heritage, converted while in seminary in New York. Joined the Reformed Episcopal Church which was founded in 1873. Three pastorates: Brooklyn 1877—78, Newburgh 1878—79, Boston 1879—94. Later prominent as President of Moody Bible Institute (1904—35).

f)
The rise of the Faith Mission Movement.

(1)
The prototype - Hudson Taylor and China Inland Mission (1865). Taylor guided it for over 40 years.

(2)
Christian & Missionary Alliance (1897) A. B. Simpson.

(3)
Central American Mission (1890s) C. I. Scofield.

g)
The heresy trials.

(1)
David Swing (1874).

Northern Presbyterian, pastored 4th Presbyterian of Chicago. Dr. F. Patton at McCormick Seminary brought charges. Swing was a liberal in a conservative area. Swing withdrew from the Presbytery.

(2)
Alexander Winchell (1876).

Dismissed by Vanderbilt University for teaching evolution (Methodist).

(3)
Crawford H. Toy (1879).

Trained at the University of Virginia, eventually came to the Southern Baptist Theological Seminary (1859). After the war, he attended the University of Alabama, University of Virginia, and Berlin (1866—68). He then taught Greek at Furman University, Greenville, South Carolina (1869) before going to Southern.

(4)
Charles A. Briggs (1892).

Student at the University of Virginia and Union Seminary before studying in Germany under Dorner, Hengstenberg, and Ewald. After a pastorate in Roselle, New Jersey, he took a professorship at Union (Hebrew and Cognate languages). Favored revision of the Confession of Faith in 1889. Charged with heresy. Dismissed from the church.

(5)
Henry Preserved Smith (1893).

Studied at Leipzig University. Professor of Church History and Hebrew at Lane Seminary. 1893-charged with heresy and dismissed. 1899-entered the Congregational ministry. 1898-Professor of Biblical Literature at Amherst.

(6)
Arthur Cushman McGiffert (1898).

Church History scholar. Studied under Adolf von Harnack. Professor at Lane 1888—93 and Union 1893—1926. President of Union 1917—26. Succeeded P. Schaff at Union.

(7)
A. Sidney Crapsey (1906).

Episcopalian, pastored St. Andrews Church in Rochester, New York (1879—1906).

2.
The intense denominational strife, an era of conflict and turmoil (1910—1930).

a)
Introduction: Decades of vast cultural and social change in America.

(1)
The decline of national idealism, the loss of the “Spirit of Manifest Destiny”.

(2)
The rise and popularity of the social sciences.

(a)
Behaviorism -
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(b)
Freudianism -

(3)
The rise of ethical pragmaticism.

(4)
The decline of Judeo-Christian Thought.

(5)
The emergence of economic and technological prosperity.

(6)
The rise of a consumer orientation.

(7)
The prominent of functionalism in educational theory.

(8)
Aesthetics, a symbol of the decade.

(a)
Art

•Ash Can School

•Cubism

(b)
Literature

(c)
Music

b)
The Latitudinarian strife among Northern Baptists.
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(1)
The background.

(2)
The controversy.

(a)
The Denver Anniversary (1919).

(b)
The Buffalo Anniversary (1920).

(c)
The Des Moines Anniversary (1921).

(d)
The Indianapolis Anniversary (1922).

(e)
The Atlantic City Anniversary (1923).

(f)
The Milwaukee Anniversary (1924).

(g)
The Seattle Anniversary (1925).

c)
The Latitudinarian strife among Northern Presbyterians.
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(1)
The background.

(2)
The strife.

(a)
The struggle over doctrinal conformity.

(b)
The controversy over missions policy.
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(c)
The Harry Emerson Fosdick Case.


•The man (1878—1969).


•The conflict.

(d)
The struggle at Princeton Theological Seminary.
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d)
The Latitudinarian strife among Methodists.
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e)
The Latitudinarian strife among the Restorationists (Christian Church, Disciples).

f)
The John T. Scopes Trial, the conflict between science and religion in the 1920s.

3.
The attempt at reorganization, an era of conservative restructuring (1930—50).

a)
Introduction: The aftermath of the 1920s.
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b)
The organization of new denominational groups.

(1)
New Presbyterian groups.
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(a)
The Orthodox Presbyterian Church (OPC) and J. Gresham Machen (1881—1937).

(b)
The Bible Presbyterian Church (BFC) and Carl McIntire (b. 1906).

(c)
The Reformed Presbyterian Church, Evangelical Synod (RPC, ES) and J. Oliver Buswell.

[image: image33.wmf]
(2)
New Baptist groups.

(a)
(The General Association of Regular Baptist Churches (GARBC).
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(b)
The Conservative Baptist Association (CBA).

	
	Basic GARBC and CBA Differences
Separation

Organizational Structure

Relationship to schools and mission organizations

Eschatological toleration



(c)
The Baptist Bible Fellowship (BBF).
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(3)
New Methodist groups.
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(4)
Schism in the Restoration Movement

c)
The organization of new inter-denominational groups.
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(1)
The American Council of Christian Churches and Carl McIntire (b. 1906).

Formed in September 1941 to combat “soul destroying modernism”. Antithesis of the National Council of Christian Churches. Formed of “extreme conservative bodies”. Leader: Carl McIntire (1906— ). Wanted to rally Christians to challenge Modernism’s claim to be the mouthpiece of American Protestantism.

(a)
His early years and education: (1906—36). Born in Ypsilanti, Michigan of rigid Presbyterian parentage, educated at Park College in Missouri (1927), Princeton Seminary, and Westminster Seminary (1931).

(b)
Religious Leader of Right Wind Fundamentalism (1936—48). Defrocked as was Machen. Formed the Bible Presbyterian Church (1937), Faith Seminary, Christian Beacon (1936), and the 20th Century Reformation Hour. Pastor-Collingswood Presbyterian Church (New Jersey). In 1948 he initiated the International Council of Christian Churches, as a counter measure to the ecumenical W.C.C. in Amsterdam.

(c)
Politico-Religious Patriot of Fundamentalism (Since 1948).

(2)
Independent Fundamental Churches of America. Organized in Cicero, Illinois (1930), it is a loose federation of ministers and churches which subscribe to an evangelical statement of faith.
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(3)
National Association of Evangelicals (1942). Not all agreed with McIntire’s policies, so that a group met in Chicago to found an organization “that was doctrinally correct” but not “reactionary”, “negative”, or “destructive”.


They disagreed with the American Council of Christian Churches in two ways:

•Members were not required to separate from groups associated with the Federal Council.

•Opposed the vitriolic attack on the F.C.C. for they felt it was more harmful than beneficial.

d)
The organization of non-denomination groups.

(1)
Youth Work.

(a)
Youth For Christ - In 1942, Roger Malsbray, a youth leader in Indianapolis, organized a movement he called “Youth For Christ”. He employed Torrey Johnson under whom the movement officially began in 1945. Johnson shared his dream with Billy Graham who became the first field representative of YFC, after pastoring in West Springs, Illinois.

(b)
Word of Life was started by Jack Wyrtzen (b. 1913), an ex-insurance salesman and dance-band musician.

(c)
Young Life (1938) was founded by Jim Rayburn, he was a student at the time at Dallas Seminary.

(2)
College Work.

(a)
Inter-Varsity Christian Fellowship was started in Britain (1870s) and reached America in 1940. It’s major sponsors were H. J. Taylor (Club Aluminum Company president) and C. D. Wyerhauser (Lumberman).

(b)
Campus Crusade for Christ was founded by William Bright in 1952.

(3)
Radio Work.

(a)
Old Fashioned Revival House - founded by Charles E. Fuller (1925), 1st Gospel Radio Program.

(b)
Back to the Bible - T. Epp - Lincoln, Nebraska.

(c)
Radio Bible Class - M. R. DeHaan.

(d)
Hour of Decision - Billy Graham (1955).

(4)
Independent Bible Church Movement

4.
The Structure of the Evangelical Movement since 1950.
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a)
Introduction: the matter of definitions. 

b)
The rise of Neo-Evangelicalism, the shattering of Evangelical unity.

(1)
The discontent among some Evangelicals.

(2)
The emergence of Neo-Evangelicalism.
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(a)
The term.

•Harold John Ockenga (1905—85), new president of Fuller Seminary.

•Convocation address (1947).

(b)
The beginning.

•The opening of Fuller Seminary.

•Henry’s Uneasy Conscience of a Modern      Fundamentalist (1947).

•The 1956/57 New York Graham Crusade.

•The beginning of Christianity Today.

(c)
The early leaders.

•Harold John Ockenga (1905—85).

•William Franklin, “Billy” Graham, Jr. (b. 1918—).

•Carl Ferdinand Howard Henry (b. 1913—).

(d)
The general characteristics.

•A disdain for “old Fundamentalism”.

•A re-opening of the subject of biblical inspiration.

•A friendliness toward contemporary science.

•A willingness to re-examine beliefs concerning the work of the Holy Spirit.

•A tolerance toward various eschatological positions.

•A shift away from so-called extreme dispensationalism.

•A growing willingness of evangelical theologians to converse with liberal theologians.

•A more definite recognition of social responsibility.

•An optimistic attitude toward reaching the non-conservative.

•A increased emphasis on scholarship and apologetics.

c)
The rise of militant Fundamentalism, the reaction of defense.

(1)
Introduction.

(2)
The leaders.

(a)
John Richard Rice (1895—1985).

(b)
Charles J. Woodbridge (b. 1912).

(c)
Bob Jones, Sr.

(d)
Carl McIntire (b. 1906).

(3)
The characteristics.

(a)
Distrust for higher education; stress on Bible school emphasis.

(b)
Sense of outrage against liberalism.

(c)
Exclusivistic, separation from believers who would disagree at any point in theology or practice.

(d)
Belligerent, sometimes hateful, attitude (oft-times little evidence of biblical love) to any who would disagree.

(e)
Lack of ethical sensitivity in ministry and relationships.

(f)
A belief that they are the true remnant of historic Fundamentalism.

(g)
Belief in the sufficiency of the preached Word to the neglect of personal discipleship.

(h)
A belief in the conspirational interpretation of America’s history - post-World War II era a communist instigated plot through deceived liberal church to rob us of our freedom.

(i)
Strict identification of ultra fundamentalism as the ideals of patriotism. An ideological union of church and state.

(j)
Manifestation of ethical absolutism.

(k)
Absence of mutual trust, a spy-ring mentality.

(l)
An over occupation with negatives, not the positive conquest of new horizons.

(m)
Characterized by movement around (formed) a strong prophetic voice.

(n)
Premillennial - Pretribulational.

d)
The rise of the New Evangelical, the inerrancy debate within the Evangelical Movement.
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(1)
The origins of the movement.

(2)
The characteristics of the movement.

(a)
There is serious deterioration in their view of biblical inspiration.

(b)
There is a serious disinterest in the importance of doctrine and theology with a stress on psychological and sociological wholeness.

(c)
There is a strong disdain (hatred) of dispensational theology.

(d)
There is a strong dislike for the foreign and domestic policy of the United States government.

(e)
There is a strong idea that the responsibility of the church rests in its involvement in social reform and social action.

(f)
There is a strong stress on the “how” of Christian discipleship.

(g)
There is a stress on cooperation, even merger, with religious liberals, Marxists and Romanists.

(3)
The effect on the movement on Evangelicalism.
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D.
The Charismatic Movements in America
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1.
Introduction: the matter of definition.

2.
Background: Early expressions of Pentecostalism.

a)
Montanism.

b)
Irvingitism.

3.
The roots of modern Penetcostalism: John Wesley
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4.
Factors leading to the rise of Pentecostalism, the rise of the Holiness Movement.

[image: image51.wmf]
a)
The decline of Methodism.

b)
The rise of the National Holiness Movement.  
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c)
The growth of the National Holiness Movement.

d)
The fragmentation of the National Holiness Movement.
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5.
The birth of Classical Pentecostalism.
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a)
Parham Topeka and Bethel Bible Institute.
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b)
Houston and William J. Seymour.

c)
The revival at Azusa Street, Los Angeles.

d)
The Finished Work Controversy and the Assemblies of God (1914).
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e)
The Unitarian - Jesus Only Controversy (1916).
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f)
The personality schisms of the 1920s.

g)
The consolidation and progress of Classical Pentecostals (1940s).
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6.
The rise of Neo-Pentecostalism, the Charismatic Renewalist Movement.

	The Development of Neo-Pentecostalism

	Major Figures:
	Oral Roberts

Michael Harper
	Demos Shakarian

David DuPlessis
	Ralph Wilkerson

Edward O’Conner



	Major Center:
	St. Mark’s Episcopal Church, Van Nuys, California (until 1966)

Melodyland Christian Center, Anaheim, California (since 1966)



	Major Publishers:


	Logos International (largest), Whitaker Books, Bethany Publishers

Ave Maria Press, Fountain Trust, Charismatic Renewal Services



	Major Publications:
	Voice (FGBMFI)

New Covenant (Martin)


	Trinity (Stone)


	Renewal (Harper)

Logos (Stephanou)

	Major Societies:
	Blessed Trinity Society,

Full Gospel Businessmen’s Fellowship International,

Society for Pentecostal Studies,

Fountain Trust (England)


a)
The Term.

It signifies the penetration of the mainline denominations with Pentecostal experience.
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b)
Background Events.

Full Gospel Businessmen’s Fellowship International (1951) was founded by Demos Shakarian and Oral Roberts. This layman-oriented organization spearheaded the movement.

c)
Beginnings.

(1)
Oral Roberts, a Pentecostal, joined the United Methodist Church [Christianity Today, 12 (April 1968): 34].

(2)
Dennis Bennett, an Episcopalian rector, announced the reception of his spirit baptism in 1959.

d)
Theology.
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7.
The Rise of Roman Catholic Pentecostalism.

a)
The beginnings.

(1)
The turmoil in the church and the need for Vatican II.

(2)
The resultant emphasis on the healing function of the Spirit.

(3)
The events at Duquesne in 1966—67.

(a)
Key Leaders - Ralph Kiefer, Dorothy and Kevin Ranaghan.

(b)
Books read - Wilkerson, The Cross and the Switch-blade and Sherrill, They Speak With Other Tongues.

(c)
The beginning - February 1967, the Duquesne Week-end.

b)
The characteristics.

(1)
The Church views Spirit Baptism as confirmation of the grace of the church’s sacraments.

(2)
The movement has created an openness with Protestantism.

8.
The Rise of the Vineyard Movement.

a)
The leaders of the movement.
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b)
The assumptions of the movement.
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c)
The assertions of the movement.

E.
The 20th Century Evangelical Reaction and Assimilation.

1.
Karl Barth (1886—1968): an evangelical reaction to 19th century religious liberalism.


“In him we have incontestably the greatest figure in Christian theology who has appeared for decades.” —Hugh Ross Mackintosh (1937)

a)
His Life.

1886—Born in Basil, Switzerland.

1904 —Began his theological studies in Bern.


1906 —Studied in Berlin under Harnack, Kaftan, and Gunkel. 


1907 —Studied in Marburg under Hermann and others. 


1909—11–Assistant pastorate in Geneva.


“I’m afraid that Calvin would hardly have been pleased at the sermons which I preached in his pulpit then.”


1911—21 –Pastorate in Safenwil.


“I am tormented by the memory of how greatly . . . in the end I failed as pastor in Safenwil.”


1919—Der Romerbrief, first edition.


1921—25 –Honorary Professor for Reformed Theology in Gottingen.


1922 —Der Romerbrief, second edition.


Bart said he was like a man climbing a dark tower who grasped a rope for guidance and awakened the whole countryside with the sound of a great bell.


1925—29 –Professor for Dogmatics and New Testament Theology in Munster.


1927 —Die Christliche Dogmatik, vol. 1, Die Lehre vomWort Gottes.


1930 — Study of Anselm.


Professor of Systematic Theology in Bonn.


1931 —Die Kirchliche Dogmatik, 1/1.


1934 —Wrote the Barmen Declaration of the confessing church. (Since Jesus Christ is the one Word of God, the church is not to recognize other events, powers and images alongside Him.) Refused to give oath of loyalty to the Fuhrer.


1935 —Dismissed from his chair at Bonn (June 22).


Called to chair of theology in Basel (June 25).


1959 —Kirchliche Dogmatik, IV.3.1 and IV.3.2.


1961 —Retired from chair at Basel.


1962 —Traveled to U.S.A. lectured at University of Chicago and Princeton University on Evangelical Theology.


1968 —Died 10 December.

b)
The Church Dogmatics: Major features.

(1)
They contain a massive interaction with the history of Christian thought, with Catholic and Protestant thinkers, and with modern thinkers.

(2)
Church Dogmatics is Barth’s pilgrimage. They are not homogeneous. They record his theological development. He stressed different things at different times.

(3)
Barth did not believe in independent apologetics, yet his whole theology is apologetic in his interaction with other ideas and his attempt to explicate his understanding.

(4)
Barth wanted to be biblical and thought that he was. No other theologian quoted more Scripture or included more exegetical material in his theology.

c)
His Thought.

(1)
The utter transcendence of God.

“One cannot speak of God simply by speaking of man in a loud voice.”

(2)
God reaches man in Christ.

(3)
Revelation is Jesus Christ.

(4)
Natural theology must be rejected as idolatry. Apart from God’s revelation in Jesus Christ, man can only think wrong and unworthy thoughts about God.

(5)
The Bible is a witness to Revelation.


Jesus Christ is the Word of God.


The Bible is a witness to Jesus Christ.


Therefore, the Bible is a witness to the Word of God.

(6)
The Bible is the normative witness.

“We cannot have revelation except through the witness of the Scriptures.”


“The word ‘witness’ is a dangerous one if used in its ordinary sense, but if we think of the Bible as a witness in the way which the Bible itself describes the prophets and apostles as witness— ‘he that receiveth you, receiveth me’—it is perhaps not quite so objectionable as some critics of Barth suppose. This is at least how Barth himself is thinking of it, and in this sense it has the merit of being a word which the Bible uses even about itself (cf. John 5:39).” —Geoffrey Bromily

(7)
The Word of God occurs in a three-fold form.

(8)
Theology is faith seeking understanding.

(9)
Theology is the activity of the Church criticizing its language about God. It evaluates and corrects what the church is saying about God by the standards of Scripture.

(10)
Theology is an imperfect human activity. It is never inspired.

(11)
All doctrines must be Christocentrically reorganized (reinterpreted).

d)
His Successors.

(1)
Thomas F. Torrance (b. 1913).

(2)
Dietrich Bonhoeffer (1906—45).

2.
The Rise of Neo-Liberalism.


Resurgence of Old Liberalism after a serious setback (the war) caused hermeneutically by the insights derived Neo-Orthodoxy.

a)
Its beginning is seen in Harry Emerson Fosdick’s 1935 sermon, “The Church Must Go Beyond Modernism.” He noted the weaknesses of Old Liberalism and concluded with a challenge. “He assured his audience that liberalism had won its intended victory over fundamentalism, and now its job was to stand out against the prevailing culture and challenge it with a new liberalism.”

b)
Its leaders.

(1)
Walter Marshall Horton was professor of theology at Oberlin College, author of Liberalism Old and New and contributor to The Christian Century, The Ecumenical Revival, Religion in Life.

(2)
John C. Bennett was dean of the faculty and professor of Applied Christianity at Union Theological Seminary, New York, (1943—57).

(3)
H. P. Van Dusen was educated at Princeton, Edinburgh, and Union and served as President of Union Seminary (1945—63). He wrote The Vindication of Liberal Theology.

c)
Theology: (“More Serious”). “Realistic Theology”

(1)
The Doctrine of the Scriptures.

(a)
Neo-Liberals take the Bible more seriously than classic Liberals. They see Scripture as a balance to reason, but reason still reigns.

(b)
They place stress on the unity and integrity of the Scriptures.

(2)
The Doctrine of God. Neo-Liberals reacted against the over stress on immanence of the 19th century. Liberalism though he is not the God of Jesus Christ.

(3)
The Doctrine of Christ. They stressed Jesus as our “example,” yet more than a “teacher”. They reinterpreted His death, incarnation, deity, and resurrection, but reject the quest for the historical Jesus.

(4)
The Doctrine of Sin. They admit the world is in a serious predicament and make more of sin, yet man is not born in sin.

(5)
The Doctrine of Salvation. They reject salvation through science, but, with sin as self-centeredness, salvation is still human (spirit of cooperation and fellowship with others).

3.
The Rise of the Radical Theologies.  
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	“From the objective-transcendent personal God of Judeo-Christian theology, neo-Protestant interpreters have moved in recent generations to the non-objective transcendent personal God (Barth and Brunner), to the non-objective-transcendent, impersonal, unconditional (Tillich), to the non-objective-mythological-transcendent personal God (Bultmann), to the non-objective-non-transcendent religion.

	
	Carl F. H. Henry

	
	Frontiers in Modern Theology, 149
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a)
The influence of Rudolph Bultmann.

(1)
His life (1884—1976).

He was born of German-Lutheran parentage; his father was an evangelical minister. He studied in three universities (Tübingen - theology, Berlin - theology and philosophy, and Marburg under Gunkel, Harnack, Weiss, and Hermann).


Then he taught at Marburg, Breslau, and Giessen. In 1921 he returned to Marburg (professor Emeritus, 1951).


He wrote over a period of 50 years but changed his views little. Neil says that he is a collection of all preceding unbelieving theologians of the past. “No ghost ever laid in Germany, they found their way to Bultmann.” He died senile, mourning over the state of the German church.

(2)
His thought (Keys:)

(a)
Form Criticism and Demythologizing. He wanted to get back to the oral tradition behind the text. Something of Harnack’s kernel, kerygma.

(b)
Existentialism (“No history til I’m part, no revelation til I’m part of it”). Follows Strauss and Schleiermacher. What was his Kergyma?

b)
The most current example: Process theism

 (1)
The historic background: a paradigmatic shift.
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(a)
The reaction to mechanistic scientism (i.e., Romantic Literature, Philosophical Idealism, Religious Pietism).

(b)
The refinement of evolutionary philosophies (i.e., Pragmatism, Bergsonianism).

(c)
The emergence of new theories in mathematics and physics (i.e., Einstein and relativity, Quantum physics).

(2)
The critique by process theologians of humanism and classic theism: Charles Hartshorne.

(a)
The total inadequacy of humanism. Alan Gragg notes (Charles Hartshorne):


“As far as he is concerned, all atheistic humanism’s fail to perceive that humanity cannot support itself alone in an indifferent or hostile universe. Nevertheless, Hartshorne is also a powerful critic of humanism. He repeatedly insists that no form of atheistic humanism could possibly be a satisfactory philosophy for the masses of mankind in the long run (75).”

(b)
The total inadequacy of classic theism.

•The perfection of God: If God is absolute (removed, untouched, perfect, total, complete) how can He be related to the world and man?

•The power of God: If God is all-powerful, how can creatures possess any power?

•The immutability of God: If he is already totally perfect, how could He change at all?

•The omniscience of God: If God knows all things as they now are then God is all- knowing. If it means that God knows the future, this is impossible since all non- realities are unknowable.

•The love of God: If God loves man then he has desires or passions and therefore cannot be absolutely independent and immutable.

•The abode of God: If God’s love is real, then his bliss cannot be absolute or perfect? If God mourns over man’s state how can we seriously affirm that he dwells in perfect bliss?

(3)
The theological formulation of process thought.

(a)
The person and nature of God: A dipolar model.
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•Primordial nature - Abstract and Transcendent.

    “the unlimited conceptual realization of the absolute wealth of potentiality (Whitehead, God and the World, 88). By this pole, God gives determination, definiteness and orderliness to an indeterminate, indefinite and unordered world (this is God’s subjective goal).

•Consequent nature: Concrete and relative.


Since all things are relative God must have a consequent nature. Mellert (What is Process Theology?) says 45:


“. . . the primordial nature and the consequent nature of God are not two individual elements, which, as joined together, form the deity. We cannot, at this point, make any meaningful analogies either to the union of the three persons in God or the two natures in Christ. We are speaking here simply of one God, who is represented as an actual entity and who manifests at least two ways in which his divinity is related to the world.”

(b)
The attributes of God: a redefinition.

	
	Process Theism and the Attributes of God

Eternity:
Everlasting Duration

Omnipotence:
Causal Agency (Luring)

Immutability:
Everlasting Changeableness

Omniscience:
All Knowledge of the Actual

Infinity:
Nothing Outside of God





Perfections = God is perfectly related to everything (a functional, not ontological term).


Eternity = everlasting duration.


Omnipotence = Cosmological casual adequacy 


(luring, creating the potential for actualization by love).


Immutability = God’s capacity for being changed cannot change.


Omniscience = God knows all things actual, not future.


Infinity = there is nothing outside God (i.e, panentheism).

(c)
The nature of the Scriptures.


Process theology essentially adopts the methodology of liberal theology in understanding the nature of Scripture and then reinterprets the symbols into a process mold.

(4)
The formulators of process theism.

Henry Nelson Wieman - Introduced Whitehead to

the University of Chicago. 

Charles Hartshorne - Ashbel Professor of

Theology, University of Texas. 

Daniel Day Williams - Paul Tillich, Chair of

Theology, Union, New York. 

Bernard Loomer.

Bernard Meland.

Shubert Odgen, The Reality of God; Christ

Without Myth. 

John Cobb, Jr., Process Theology as

Political Theology.

Delwin Brown.

David Griffin.

Don S. Browning.

Lewis S. Ford - The Lure of God.

F.
The Modern Civil Rights Movement: The struggles realize the Declaration of Independence and the Reconstruction Amendments
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G.
The Current State of Mainline Denominationalism.
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1.
Denominations with recent theological dissension.

a)
The Southern Baptist Convention, the rumblings over inerrancy.

(1)
A brief history.

1845 - Southern Baptist Convention formed.

1849 - Southern Baptist Seminary (Greenville, since 1877 Louisville) - John A. Broadus, founder.

1860s - Landmarkism.

James R. Graves (1820—93).

J. Pendleton (1811—65).

A. C. Dayton (1813—65).

1869—79 - Crawford Toy teaches at Southern Seminary.

1888 - A. T. Robertson joins the Southern Seminary faculty.

1891 - Sunday School Board organized (2nd actually, 1st died in 1873 due to Landmarkism).

1895—99 - Whitsitt Controversy (He professor of Church History from 1872) and president of Southern Seminary from 1895—99). Why? Anti-Lanmarck. He wanted history taught inductively, as he had been taught by Schaff at Union Seminary. He argued that immersion was adopted from the Mennonites in 1641.

1910 - Southwestern Theological Seminary (actually began in 1901 as a theological department of Baylor, but separated in 1910.)

1918 - Baptist Bible Institute (1946 - New Orleans Baptist Theological Seminary.)

1920—30s - J. F. Norris separated from Southern Baptist Convention.

1925 - Convention adopted “The Memphis Articles of Faith”.

1948 - Golden Gate Baptist Seminary (Berkeley, California).

1950 - Southeastern Baptist Seminary, North Carolina (Old Wake Forrest College grounds).

1954—55 - attack on Lee Robertson (failure to support the denominations cooperative ventures).

1958 - Mid-Western Baptist Seminary, Kansas, Missouri.

(2)
The debate.

(a)
Ralph H. Elliott of Midwestern Baptist Seminary wrote Message of Genesis (1961), a devotional commentary yet Wellhausian. Storm of protest resulted from his departure from the Seminary. A motion was defeated in 1963 to discontinue publishing the book although Sunday School Board did discontinue it later.

(b)
Kansas City Confession of Faith adopted in 1963 as a counter measure to Elliott’s book and the convention’s changing attitude.

(c)
Doctrinal test for denomination writers enacted on 1969. (Ironically it is not a test for teachers).  [Baptist Standard, 18 (June 1969): 3, 6].

(d)
In 1969 W. A. Criswell published Why I Preach the Bible Is Literally True.  Controversy over inerrancy broke out anew.

(e)
In 1969 Clark Pinnock left the New Orleans Baptist Seminary.

(f)
In October 1969 the Broadman Press published volume one of the Broadman Bible Commentary. The 1970 convention in Denver voted to have the commentary rewritten.  convention reminded the Sunday School Board of their 1970 action again in 1972.

(g)
Since 1979 conservatives (fundamentals) have succeeded in electing conservative (fundamentalist) president. The president appoints the Committee on Committees which appoints the Committee on Board which fills board vacancies. (There are twenty-two boards in the Southern Baptist Convention). By this the tide is shifting to conservative perspectives.

•Successive conservative presidents.


1979 - Adrian Rogers, Memphis, Tennessee. 


1980—81 - Bailey Smith, formerly Dell City, Oklahoma. 


1982—83 - Jimmy Draper, Euless, Texas. 


1984—85 - Charles Stanley, Atlanta, Georgia. 


1986—87 - Adrian Rogers, Memphis, Tennessee. 


1988—89 - Jerry Vines, Jacksonville, Florida. 


1990—91 - Morris Chapman, Witchita Falls, Texas.

•Independent seminaries.

•Luther Rice Seminary, Jacksonville, Florida (1962).

•Mid-America Baptist Theological Seminary, Memphis, Tennessee (1972).

•Criswell Bible College and Seminary, Dallas, Texas.

•Independent agencies and periodicals.

•The Sword and the Trowel (1969), Gerald C. Primm (ed.).

•Baptist Faith and Message Fellowship

(1973).

•The Southern Baptist Journal (1973).

•Southern Baptist Advocate.

b)
The Presbyterian Church, U.S., the church rent by theological division.
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a)
The background.


“Conflict between liberals and conservatives has been smoldering for decades in the PCUS, but it has become especially intense since the mid-1950s when, in the wake of the 1943 Supreme Court decision barring segregation in public schools, church leaders began addressing themselves systematically to social concerns” (Christian Herald, November 1973, 20—21).

(1)
Presbyterian Journal (1942) - first sign of conservative resistance. L. Nelson Bell, editor.

(2)
Presbyterian Evangelistic Fellowship (1959).

(3)
Concerned Presbyterians (1964) - started by Kenneth Keyes of Miami, a lay group “to fight liberalizing tendencies and return conservatives to power”.

(4)
Presbyterian Church United (1969) - concerned clergy.

b)
The struggle.


“It has become a common thing among us that when the Northern Presbyterians sneeze, many Southern Presbyterians blow” [Presbyterian Journal, 1 (October 1969): 7].

(1)
Mobile General Assembly (1969).

(a)
Committee authorized to draw up a new confession of faith. Following Northern Presbyterians who revised in 1967.


“The overshadowing issues of our denomination is the doctrine of the Scriptures” [Presbyterian Journal, 1 (October 1969): 8].

(b)
“Concerned Presbyterians” mildly censored.

(c)
A committee was authorized to draw up a plan of union with the UPUSA.

(2)
Memphis General Assembly (1970).

Favored abortion, supported Colloguy magazine, refused to condemn the “Black Manifesto” (gave $10,000 to Angela Davis’ defense fund and $25,000 to the defense of the Black Panthers), and approved social drinking).

(3)
Massanetta General Assembly (1971).

(Conservative element labored to be at maximum strength).

(a)
The assembly voted (217—207) to redraw synod and presbytery boundary lines (synod reduced from 15 to 7). Clear case of liberal gerrymandering to minimize the conservative vote. Synods can redefine presbytery boundary lines thus shifting the balances of power.

(b)
Attempt to withdraw from the World Council of Churches (216—185) failed. (Why? $200,00 grant to some violent groups fighting racism, $70,000 to support draft-dodgers, and a Buddhist official in WCCCS.)

(c)
Continuing negotiations with the PCUSA approved (260—119).

(d)
Attempt to move out of COCU failed.


(Conservatives push for the organization of a continuing church.)

(4)
Fort Worth General Assembly (1973).

Conservatives defeated an effort to delete the escape clause from the new constitution. They felt the liberals went back on their promises. “Williamson has contended that liberals face the split because they went back on their word to include an ‘escape clause’ in a plan to unite the PCUS and the PCUSA. . . declared hot February” [Christianity Today, 4 (January 1974): 52].

(5)
Birmingham (December, 1973) (Alabama).

National Presbyterian Church formed by the withdrawal of several churches from the PCUS.
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c)
The Lutheran Church, Missouri Synod, the successful struggle against latitudinarianism.
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“The basic conflict is between those who follow the historical-critical method of biblical interpretation, which allows for flaws in scriptural content, and those who adhere to the historical-grammatical approach advocating the inerrancy of the Bible” [Christianity Today, 10 (August 1973): 10].

a)
The struggle.
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(1)
1965 - Detroit Convention - Conservatives complained of the faculty at Concordia not abiding by confessional standards.

(2)
1969 - Denver Convention - Ten Resolutions. Jacob Preus was elected to his first four-year term as president of the LCMS, succeeding by O. R. Harms who looked “the other way in the presence of creeping liberalism.” Tietjen accepted the presidency of Concordia Seminary.  Scharleman accused Tietjen of heresy.

(3)
1970 - Parties in the church polarized around Preus and Tietjen. Preus appointed a Fact Finding Committee (FFC) to investigate Concordia. Dr. Arlis J. Ehlen was subsequently denied tenure and removed from Concordia for his views on the Bible above the protests of John Tietjen (1971).

(4)
1972 - Preus issued the “Statement of Scriptural and Confessional Principles” and issued the findings of the FFC in a 160-page report charging heresy in the Concordia faculty. Tietjen replied accusing Preus of acting in a “sub-biblical, un-Lutheran way.”

(5)
1973 - Preus won a second four-year term at the New Orleans convention by a sweeping margin. Tietjen’s resignation was requested. Preus was urged to “clean Concordia’s house of doctrinal error” (Time, 4 February 1974: 54).

(6)
1974 (February) - Tietjen was suspended the last week of January; four department heads were replaced. Martin H. Scharleman was chosen to succeed Tietjen. Only two faculty members (both on leave) of the forty support Preus; the thirty-eight refused to teach and demanded heresy trials. The students (412) boycotted until Tietjen was reinstated. The seminary reduced to 100 having been the largest Lutheran seminary in the country (500).


1974 (March) - Seminex formed (seminary-in-exile). Used St. Louis University Divinity School (Roman Catholic) and Eden Theological Seminary (United Church of Christ).


1974 (May) - Preus blocked graduates of seminex (110) from entrance into Lutheran churches, wrote letters to churches, et. al. Following the other case, it is a violation of the church constitution to accept a man who is not from an authorized seminary. The Association of Evangelical Lutherans were formed by the Seminex faction.

(7)
In 1976 the progressive, seminex element left the LCMS to form a splinter group, the Evangelical Lutheran Church in America.

b)
The merger: the Evangelical Lutheran Churches of America (1986).
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2.
Denominations characterized by merger and sociological dissension.
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a)
The American Baptist Churches in the U.S.A.
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b)
The United Methodist Church.

(1)
The merger of 1939.
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(2)
The merger of 1968.
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c)
The Presbyterian Church in the U.S.A.

(1)
The merger of 1958.
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(2)
The confession of 1967.

(3)
The merger of 1983 - The Presbyterian Church in the U.S.A.
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d)
The United Church of Christ.

(1)
The backgrounds.

(2)
The merger of 1931.
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(3)
The merger of 1957.
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e)
The Episcopal Church in the U.S.A.
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3.
Conservative denominations (not previously sighted).

a)
The Associate Reformed Presbyterian Church, General Synod.
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b)
The Baptist General conference.
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c)
The Christian Reformed Church.
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d)
The Cumberland Presbyterian Church.
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e)
The Evangelical Covenant Church of America.

[image: image102.wmf]
f)
The Evangelical Free Church.
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g)
The Free Methodist Church.
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h)
The Grace Brethren Church.
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i)
The Reformed Church of America.
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j)
The Reformed Presbyterian Church of North America.
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k)
The Wesleyan Church.

[image: image110.wmf]
H.
The State of Roman Catholicism in America post-Vatican I.
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1.
The church in the era of Vatican I (1870): the pontificate of Pius IX (1845-78).

a)
The declaration of the Immaculate Conception of Mary (1854).

b)
The Syllabus of Errors (1864).

c) The rise of ultramontanism and Vatican I.

Says Kung, Under the direction of Pius IX, an emotionally unstable man untroubled by intellectual doubt who evinced the symptoms of a psychopath, the medieval counter-Reformation fortress was now built up against modernity with all available powers” (The Catholic Church, 161). It was the supremacy of the papacy over the council

2. The Papacy Between the Great Councils (1870-1963).

a) Leo III (1878-1903) was an open-minded pope; he did not appeal to infallibility.

b) Pius X (1903-14) returned to the ways of Pius IX. He issues a “New Syllabus of Errors,” an anti-modern encyclical (1907).

c) Benedict XV (1914-22) was overshadowed by the Great War.

d) Pius XI (1922-39) is, perhaps, most known for his encyclical against birth control in 1930 (Casti Connubi).

e) Pius XII (1939-58) has been called “the last unassailed representative of the medieval Counter-Reformation antimodernist paradigm”. Eugenio Pacelli was blatantly anti-semitic. In 1950 he pronounced the dogma of Mary’s assumption.

f) John XXII (1958-63), Angelo Giuseppe Roncali, was a progressive. He acknowledge past anti-semitism in the church, sought to make bridges to Islam, and suggested that salvation was possible for atheists and agnostics.  He called Vatican II to reform the church, but died after the first session. Because he allowed a review of the findings of the council by the curia, the council failed to push through reform.

2.
The church in the era of Vatican II (1963—65).

a)
The context of ecclesiastical turmoil.

b)
The division within the church.

c)
The hope for change—Vatican II.

d)
The structure of Vatican II.

(1)
Session 1 (11 October—8 December 1962).

John XXIII died (3 June 1963).

Paul VI (1963-78) succeeded him (21 June 1963).

(2)
Session II (29 September—4 December 1963).

Paul VI traveled to the Holy Land - met with Patriarch Athenagoras (4—6 January, 1964).

(3)
Session III (14 September—21 November 1964).

(4)
Session IV (14 September—8 December 1965).

e)
The findings of Vatican II.

(1)
Relations with other Religious traditions.

“In this one and only Church of God from its very beginnings there arose certain rifts, which the Apostle strongly censures as damnable. But in subsequent centuries much more serious dissensions appeared and large communities became separated from full communion with the Catholic Church—for which, often enough, men of both sides were to blame. However, one cannot charge with the sin of the separation those who are present are born into these communities and in them are brought up in the faith of Christ, and the Catholic Church accepts them with respect and affection as brothers. For men who believe in Christ and have been properly baptized are put in some, though imperfect, communion with the Catholic Church. Without doubt, the differences that exist in varying degrees between them and the Catholic Church—whether in doctrine and sometimes serious ones, to full ecclesiastical communion. The ecumenical movement is striving to overcome these obstacles. But even in spite of them it remains true that all who have justified by faith in baptism are incorporated into Christ; they therefore have a right to be called Christians, and with good reason are accepted as brothers by the children of the Catholic Church.


Moreover, some even very many, of the most significant elements and endowments which together go to build up and give life to the Church itself, can exist outside the visible boundaries of the Catholic Church: the written Word of God; the life of grace; faith, hope and charity, with the other interior gifts of the Holy Spirit, as well as visible elements. All of these, which come from Christ and lead back to him, belong by right to the one Church of Christ.


The brethren divided from us also carry out many liturgical actions of the Christian religion. In ways that vary according to the condition of each Church or community, these liturgical actions most certainly can truly engender a life of grace, and, one must say, can aptly give access to the communion of salvation.


It follows that the separated Churches and communities as such, though we believe they suffer from the defects already mentioned, have been by no means deprived of significance and importance in the mystery of salvation. For the Spirit of Christ has not refrained from using them as means of salvation which derive their efficacy from the very fullness of grace and truly entrusted to the Catholic Church. Nevertheless, our separated brethren, whether considered as individuals or as communities and Churches, are not blessed with that unity which Jesus Christ wished to bestow on all those to whom he has given new birth into one body, and whom he has quickened to newness of life—that unity which the Holy Scriptures and the ancient Tradition of the Church proclaim. For it is through Christ’s Catholic Church alone, which is the universal help towards salvation, that the fullness of the means of salvation can be obtained.”

(2)
Papal Authority


“The college or body of bishops has for all that no authority unless united with the Roman Pontiff, Peter’s successor, as its head, whose primatial authority, let it be added, over all, whether pastors or faithful, remains in its integrity. For the Roman Pontiff, by reason of his office as Vicar of Christ, namely, as a pastor of the entire Church, has full, supreme and universal power over the whole Church, a power which he can always exercise unhindered. The order of bishops is the successor to the college of the apostles in their role as teachers and pastors, and in it their apostolic college is perpetuated. Together with their head, the Supreme Pontiff, and never apart from him, they have supreme and full authority over the universal Church; but this power cannot be exercised without the agreement of the Roman Pontiff. . . . The supreme authority over the whole Church, which this college possesses, is exercised in a solemn way in an ecumenical council. There never is an ecumenical council which is not confirmed or at least recognized as such by Peter’s successor. And it is the prerogative of the Roman Pontiff to convoke such councils, to preside over them and to confirm them.”

(3)
Scripture and Tradition.


“Sacred Tradition and sacred Scripture, then, are bound closely together, and communicate one with the other. For both of them, flowing out from the same divine well-spring, come together in some fashion to form one thing, and move towards the same goal. Sacred Scripture is the speech of God as it is put down in writing under the breath of the Holy Spirit. And Tradition transmits in its entirety the Word of God which has been entrusted to the apostles by Christ the Lord and the Holy Spirit. It transmits it to the successors of the apostles so that, enlightened by the Spirit of truth, they may faithfully preserve, expound and spread it abroad by their preaching. Thus it comes about that the Church does not draw her certainty about all revealed truths from the Holy Scriptures alone. Hence, both Scripture and Tradition must be accepted and honored with equal feelings of devotion and reverence.”
f)
The aftermath of Vatican II.


“To be sure, much has happened since the Second Vatican Council, meeting in the 1960s. Many Roman Catholics and Protestant theologians hailed the Council’s irenic treatment of Protestants (now ‘separated brethren’ rather than apostates) as an open door to reunion. Others on both sides went so far as to regard it as Rome’s ‘reformation.’ After three decades of reflection, still others on both sides are compelled to regard the Council as more akin to the Enlightenment than the Reformation, with its openness to and influences from liberal Protestantism” [Michael Horton, “Evangelicals and Catholics”Modern Reformation(January/February 1994): 23].

“During the 1980s, the Vatican, especially under Pope John Paul and Cardinal  Ratzinger, has placed great emphasis on the importance of confession and has  disciplined some teachers who have appeared to be undercutting Vatican  interests. But polls of the Catholic laity indicate that these actions of the pope and his guardians of Catholic doctrine amount to little more than sticking  fingers in a dike through which torrents of relativity are now pouring. The American Catholic church is awash with such amazing confessional diversity that its members are frequently indistinguishable from a variety of Protestants  and even non-Christians (Wells, No Place For Truth, 121).

3. The Church since Vatican II (1965-present).

a. The Failure of Vatican II as a reforming Council.

Under the direction of Paul VI, a traditionalist reforms were minor (liturgy in the vernacular, chalice to the laity). Celibacy was not discussed, nor reform of the curia and papacy

b.
The Catholic charismatic movement.

b. Humanae Vitae[1968], Paul VI condemned artificial means of contraception and in 1967 he affirmed the celibacy of the priesthood (Sacerdotalis coelibatus).

c. John Paul I (1978)

d.
John Paul II (1978-present) has been described as a “media superstar,”  “the most contradictory,” “a Catholic Gorbachev,” and a “kind of living cult figure”. He put an end to the reform movement in the church. He fashions himself as a John XXIII, but Kung thinks that he is more like a Pius XII.

1) The Catcheism of the Catholic Church[1994].


“So how does the new Cathechism of the Catholic Church handle the issues of justification and believer’s assurance? Unfortunately, they are not legitimately addressed at all. In fact, justification is treated as something of a nonproblem, which leads me to confess a real degree of concern. The Roman Catholic reader of this catechism will learn little, if anything, of the Reformation debates over this matter or of Protestant sensitivities over Roman Catholic teaching” (McGrath, “Do We Still Need The Reformation” Christianity Today 38 [12 December 1994]:  31).


When the catcheism is read with some discernment, it is clear that tradition doctrine is still taught in areas that lead to the notion that the church has not changed its traditional views [i.e., indulgences, purgatory, canon and sufficiency of Scripture, role and number of sacraments, role of Mary].

2) John Paul beatified Pius IX in 2000. He opened the archives of the church only to 1903. He wants to beatify Pius XIII though he was anti-semitic and had a long series of human rights abuses.

3) Evangelicals and Catholics Together: The Christian Mission in the Third Millennium [drafted by  John Richard Neuhaus].

4) The church remains troubled as is the Protestant community. Youth attendance and marriages in the church have declined 2/3s; baptisms by 1/2; candidates for office declined so that 1/2 of posts will go unfilled. 87% favor a freeness on birth control issues, 75% favor marriage of priests, 67% favor ordination of women, 72% favor election of priests by people and diocese, 74% favor admitted divorced to communion, 85% favor some allowance for abortion, 81% believe that you can contradict church teachings and be a good Catholics, 83% favor condoms to prevent AIDS. 

I.
The Modern Ecumenical Movement.


“Ecumenism is yesterday’s idea and is widely seen as a spent force” (McGrath, “Do We Still Need The Reformation?” Christianity Today 38 [12 December 1994]: 32.

1.
The National Council of Churches.

a)
The nineteenth century origins.

(1)
Early beginnings of inter-denominational unity.

(a)
1801 - Plan of Union.

(b)
1816 - American Bible Society.

(c)
1824 - American Sunday School Union.

(d)
1851 - YMCA.

(e)
1881 - Christian Endeavor.

(f)
1886 - Evangelical Alliance.

(2)
Early advocated of intra-denominational unity.

(a)
Samuel Schmucker, teacher at Lutheran Theological Seminary, Gettysburg, Pennsylvania, proposed “The Apostolic Protestant Church of America” (1837).

(b)
William Huntington (Episcopalian) proposed union on the ancient creeds and the “historic episcopate” (1870).

(c)
Philip Schaff (1893), teacher at Union Seminary, New York City, proposed the “Reunion of Christendom”.

b)
The formation of the Federal Council of Churches (1908).
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(1)
Organized during a conference, 15—21 November 1905 in New York City, with 29 denominations.

(2)
F.C.C. formed 2—8 December 1908.

(3)
Leaders:

(a)
Shailer Matthews (president) - liberal Northern Baptist.

(b)
Walter Rauschenbush - leader of the Social Gospel Movement.

(c)
John R. Mott - conservative missions leader.

c)
The reorganization of the FCC as the NCC (1950).

(A move to centralize and stop overlapping of services, needless expenditures).

d)
The constituency of the National Council of Churches.


•American Baptist Churches, U.S.A., not Southern Baptist Convention. •Evangelical Lutheran Church in America, not Missouri Synod.


•United Methodist Church.


•Moravians.


•Presbyterian Churches in the U.S.A.


•Episcopal Church of the U.S.A.


•United Church of Christ.


•Reformed Church in America.


•Friends.


•Eastern Churches (Arminian, Greek, Russian, Serbian, Syrian, and Ukrainian)

2.
The Word Council of Churches ( 1948).
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a)
The nineteenth century origins (POINT: Born out of evangelical missions).

(1)
1795 - London Missionary Society (Anglicans, Presbyterians, Methodists, and Independents).

(2)
1804 - British and Foreign Bible Society.

(3)
1816 - American Bible Society.

(4)
1824 - American Sunday School Union.

(5)
1846 - Evangelical Alliance.

(6)
1848 - British YMCA.

(7)
1875 - Inter-college Movement (today - InterVarsity).

(8)
1889 - Student Volunteer Movement.

(9)
1895 - World Student Christian Fellowship.  Leader - John R. Mott (1865—1955).

b)
The sources.

(1)
The International Missionary Conference and John R. Mott (1865—1955).

(a)
1910 - World Missionary leaders met in Edinburgh, Scotland. Result: International Missionary Council.

(b)
1928 - International Council met in Jerusalem.

(c)
1938 - International Council met near Madras, India.

(2)
The Faith and Order Movement and Charles Brent (1862—1929).

(a)
1910 - called forth by Charles Brent, Protestant Episcopal Church.

(b)
1927 - 1st conference, Brent chairman.

(c)
1937 - 2nd conference, Edinburgh, Scotland. William Temple presided. J. Ross Stevenson spoke.

(3)
The Life and Work Movement and Nathan Soderblum (1866—1931).

(a)
1918 - Nathan Soderblum, primate of Sweden, called for it.

(b)
1925 - 1st conference, Stockholm.

(c)
1929 - 2nd conference, Geneva.

(d)
1937 - 3rd conference, Oxford.

c)
The founding of the WCC.

(1)
1933 - The three independent organizations met for discussions.

(2)
1938 - 80 delegates met at Utrecht to discuss the merger.

(3)
1948 - 1st World Council of Churches (September-October). Amsterdam, Holland. 161 denominations, 44 nations.

(4)
1954 - 2nd World Council of Churches - Evanston, Illinois.  (Introduction in America).

(5)
1961 - 3rd World Council of Churches. 198 denominations. Catholics sent observers. New Delhi.

(6)
1968 - 4th World Council of Churches. Upsala, Sweden.

(7)
1975 - 5th World Council of Churches. Nairobi, Kenya.

(8)
1983 - 6th World Council of Churches. Vancouver, British Columbia.

(9)
1991 - 7th World Council of Churches. Canberra, Australia.

IV.
The Post-Modern Era (1960—present)

	History of American Christianity

	
	I. The Colonial Era (1607—1760)

II. The National Era (1789 — 1880)

III. The Modern Era (1880—1960)

IV. The Post-Modern Era (1960—present)


A.
Secular Humanism: The Failure of the Enlightenment.
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B.
The New Age Movement: The Return to the Supernatural.
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	Secular Humanism and the New Age Movement: Contrasted

	
	Secular Humanism
	New Age Movement

	Nature of God:
	Non-Existent
	Impersonal/Amoral

	Nature of Reality:
	Material Monism

(Matter / Energy)
	Mystical Monism

(Spirit / Consciousness)



	Basis of Knowledge:
	Rational
	Contemplative



	Nature of Man:
	Product of Evolution
	Spiritual Being

	Nature of the Human Dilemma:
	Ignorance of the External World


	Ignorance of Internal Potential

	Locus of the Human Solution:
	Reason / Technology


	Consciousness (Self)

	Death:
	End of Existence


	Illusion, Reincarnation

	Ethics:
	Situational / Relative
	Situational / Relative

	History:
	Linear, Chance
	Cyclical

	Religion:
	Superstition
	Sycretism

	Christ:
	Moral Teacher
	An Avatar (guru - god)


	The Premises of the New Age Movement

	Monism
	All is One; All the Same

	Pantheism
	All is god

	Anthrotheism
	Man is god

	Cosmic Consciousness
	Man creates reality, the Messiah within

	Religious Syncretism
	The religions are equally useful

	Cosmic Evolutionary
	Consciousness - the end of history is planetary consciousness


	The Denials of the New Age Movement

	Monism
	Denial of Divine creation and created plurality.

Rejection of all dualisms.



	Pantheism
	Denial of a Personal God.

Rejection of Creature/creaturely distinctives.



	Anthrotheism
	Denial of human finiteness.

Rejection of human uniqueness (e.g. image of God)



	Cosmic Consciousness
	Denial of human limitation.

Rejection of the need for Divine Grace



	Religious Syncretism
	Denial of the uniqueness of Christianity

Rejection of Christ’s claims.



	Cosmic Evolutionary
	Denial of a Divine control over history.

Rejection of a Divine eschaton.
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