

80
79

CH323: The Church in the Modern Age
Dr. John D. Hannah

Westminster Theological Seminary, Dallas Extension
hannahjhn@aol.com

Spring 2007
214-841-3786

4 Hours

Introduction.

[image: image1.wmf]
[image: image2.wmf]
A.
General Approaches to American Religious History.
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B.
General Context of American Religious History.
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1.
Reformational roots: the Calvinist connect.

2.
Post-Reformational roots

a)
The Enlightenment: the emergent tide of criticism.

b)
The Pietistic Impulse: the response of religious Romanticism and Scottish Common Sense.

I.
CHRISTIANITY IN THE ERA OF BRITISH COLONIALISM (1600–1789).

	History of American Christianity

	
	I. The Colonial Era (1607–1760)

A. Context

B. The Origin of the Denominations

C. The Decline of the Puritan Dream

D. The Salem Witch Trials

E. The Rise of Higher Education

F. The Work among the Indians

G. The First Great Awakening

H. The Spread of Methodism

I. The Effect of the American Revolution
II. The National Era (1789–1880)

III. The Modern Era (1880–1960)

IV. The Post-Modern Era (1960–present)


A.
The Context of beginnings in British America.
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B.
The origin of denominations in British America.

1.
The planting of Congregationalism: the Pilgrim/Puritan Impulse.
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a)
The Pilgrims: Holland and Plymouth.

(1)
The emergence of separatist Puritans in England.


                                    [image: image14.wmf]
(2)
The flight to Holland.
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(3)
The pilgrimage to “New England”.
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b)
The Puritans: East Anglican and Boston.

(1)
The emergence of non-separatist Puritans in England.
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The Puritans became discouraged with England and the English Church for several reasons.

(a)
Ecclesiastical power was invested in bishops, not the laity or clergy.

(b)
The bishops ignored discipline and opened the church and its apparatus to all.

(c)
The bishops expressed and encouraged hostility to the Calvinist emphasis on personal piety, holiness, and rigorous self-discipline.

(2)
The settlement of the Puritans in “New England”.

c)
The earliest difficulties of the Puritans in “New England”.

(1)
The Pequot threat: a political crisis.

(2)
The Ann Hutchison Controversy: a theological crisis.
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d)
The Puritan Experiment: “a city set upon a hill.”
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(1)
INTRODUCTION: the Puritan “Zionist” dream.

(a)
The hope defined.

(b)
The hope and Ecclesio-political theory.

[image: image21.wmf]
(2)
The course of the Puritan  “Zionist“ experiment.

(a)
The Robert Child Case (1646): a statement of Puritan narrowism.

(b)
The Half-Way Covenant (1662): an attempt to rectify a weakness.

•The Foundation of the “city”, a succession of God's elect.

•The Problem within the “city”, the baptized unregenerate church member.

•The Salvation in the “city”, a new type of citizen.

(c)
Stoddardeanism (1677) — a desperate attempt to retain the “city”.

(d)
A HIATIS: The Phenomena of the Salem Witch Trials; or, Mania of 1692.
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(3)
The dissolution of the Puritan “Zionist” Experiment.

(a)
The revocation of the Puritan charter.

(b)
The fracturing of Puritan hegemony.

•The emergence of discontinuity: the Brattle Street Church.

•The consequence of discontinuity.

•The Massachusetts Proposals [1705]: a final effort to maintain Puritan hegemony.

•The establishment of a ”new zion” and Yale College.

2.
The planting of Anglicanism (the Church of England).
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Wherever the English government established a crown colony (as opposed to a privately sponsored settlement such as a joint stock adventure [i.e., Massachusetts Bay Company] or a proprietorship [i.e., Pennsylvania]) the recognized expression of Protestant religion was that of the Church of England. In the era of British colonialism six of the original colonies began as crown owned; as the era wore on the crown overshadowed more and more of them.

a)
Virginia. This colony was originally a joint-stock adventure settled by the London Company in 1607 at Jamestown. It was settled by Anglican Puritans with Church of England clergy (i.e., Robert Hunt and Alexander Whitaker). In 1624 after disastrous Indian uprisings and economic success with the production of a stable crop (i.e., tobacco by John Rolfe), the colony came under the crown.


Activities of the Church of England were hindered in the Colonial Era; this has been attributed to the absence of a bishop in the colonies to direct the work (only a lesser official, the commissary), shortage of qualified clerics and vestrymen (lay church leaders) who did not offer strong positive direction and support to parish priests though they controlled the purse strings. Also, the plantation system did not afford the community unity of the Puritan towns. The most effective Anglican agencies were founded by Thomas Bray (1656–1730): the Society for the Propagation of the Gospel in Foreign Ports (1701) and the Society for the Promotion of Christian Knowledge (1699).

b)
Maryland. Though it began as a quasi-Catholic colony, it became a crown colony in 1702.

c)
The Carolinas. Originally the colony was one, but due to its size and distinct economies it divided in 1729. The center of the colony was Charlestown (Charleston, 1776) where Anglicanism flourished.

d)
Georgia. This colony was founded by James Oglethorpe in 1732 as a philanthropic enterprise (i.e., to relieve debtor prison over-crowding). Though technically Anglican, it was tolerant of various Protestant groups.

e)
New York. When England obtained New Amsterdam from the Dutch in 1664, it was renamed for the reigning monarch, the Duke of York, (Charles II) and was officially Anglican.

f)
New England. Puritans had a lingering fear and disgust for Anglicanism (that is one reason they fled to the New World) so that it was cautiously opposed. It was not until the Restoration era (most particularly, the imposition of the Dominion of New England in 1686) that the first such church was tolerated (King's Chapel).


The break-through came in 1722 when Timothy Cutler (a Harvard graduate, president of Yale College, and a powerful preacher) converted from Congregationalism to Episcopalianism and was established in Christ Church, Boston.

3.
The planting of the Baptists.
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a)
The coming of the Regular Baptists.

(1)
The founding of Rhode Island and Roger Williams (1603–83).


[Religion in British Colonial America]
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(2)
The Philadelphia Association (1707) and the Middle Colonies.
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b)
The emergence of Separate Baptists.

4.
The Planting of Presbyterianism.
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a)
The sources of Presbyterian migration.
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(1)

(2)

(3)

b)
The organization of Presbyterianism.

(1)
The leader - Francis Makemie (1658–1708).

(2)
The structure.
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5.
The Planting of Catholicism.

a)
The founding of Maryland - George Calvert (1580–1632).

b)
The establishment of Maryland as a crown colony.

6.
The Planting of the Quakers.

a)
The founder of the movement - George Fox (1624–91).

b)
The distinctions of the movement.

c)
The spread of the movement.

(1)
The Bahamas.

(2)
Rhode Island.

(3)
Pennsylvania - New Jersey.

7.
The Planting of the Moravians.

a)
The History of the movement - Ludwig von Zinzendorf   (1700–60).

b)
The spread of the movement.

(1)
Georgia.

(2)
Pennsylvania.

8.
The Planting of the Lutherans.

a)
The sources of Lutheran immigration.

b)
The organizer of Lutheran churches - Henry Muhlenberg (1711–87).

9.
The Planting of the Mennonites.

C.
The Nature of Education in British America.

1.
Introduction: The Puritans and Academics.


“Whether one thinks of Puritanism as bane or blessing, this is sure: no religious experiment in the New World has had a more enduring impact upon our nation’s education, literature, sense of mission, church governance, ethical responsibility, or reli​gious vision” [Edwin S. Gaustad. “Quest For Pure Christianity,” Christian  History,  XIII.1: 9].

2.
The Pre-collegiate intellectual concerns of the Puritans.


“The inner life of the soul-this was the beating heart of Puritanism in seventeenth-century America. While the Puritans produced volumes of theology, formulated doctrines on civil government, founded Harvard College, and established a publishing industry, the whole enterprise was geared toward one end: the conversion of sinners and their growth in piety and holiness” [Charles Hambrick-Stowe, “Ordering Their Private World,” Christian History, XIII, 1: 17].

a)
Early education: The home or elementary school.

•Reading

•Writing

b)
The Grammar School or Latin School (6–8 years of age).

“The three first years were spent in learning by heart an ‘Accidence,’ as beginning Latin books were then called, to​gether with the nomenclature, a Latin-English phrase​book, and vocabulary called Sententiae Puerles. For con​struing and parsing, the Distichia attributed to Dionysius Cato, a collection of maxims popular since the early Christ era, was used. Corderius’ Colloquies and Aesop’s Fables were also read, in Latin. Fourth year began Erasmus Colloquies, continued Aesop, studied Latin grammar, and read Ovid de Tristibus. Fifth year continued Erasmus and Ovid, including the Metamorphoses, and began Cicero’s Epistolae, Latin prosody, and Latin composition with Garretson’s English Exercises for School-Boys to Translate. Sixth-year scholars began Cicero’s de Officiis, Lucius Florus, Virgil’s Aeneid, and Thomas Godwyn’s excellent English treatise on Roman history and antiquities, which had been used at the University of Cambridge in John Harvard’s day; they continued the Metamorphoses, made Latin verse, dialogues, and letters, and began Greek and Rhetoric. During the seventh and last year, the boys, now fourteen to sixteen years old, began Cicero’s Orations, Justin, Virgil, Horace, Juvenal, and Persius, made Latin dialogue, and turned a Psalm to something divine into Latin verse, with a Latin theme every fortnight. For Greek, they read Homer, Isocrates, Hesiod, and the New Testament” [Morrison, Intellectual Life, 105-106].

c)
College (14–16 years of age).

Arts: Grammar, Logic, Rhetoric, Arithmetic, Geometry, and Astronomy.

Philosophies: Metaphysics, Ethics, and Natural Science.

Also: Greek, Hebrew, and Ancient History.

Latin: The Language of Instruction.

“No seventeenth-century culture was more literate than 

New England” [Stout, The New England Soul, 32].

3.
The rise of the colonial college.
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a)
Harvard College (1636).

(1)
John Harvard, the college’s benefactor.

(2)
The purpose of the college.

(3)
The early history of the college.

b)
William and Mary College (1693).

c)
Yale College (1701).

d)
Princeton College (1726, 1746).

(1)
William Tennent, Sr. and the Log College.

(2)
The College of New Jersey (1746).

e)
The College of Philadelphia (1749).

f)
King’s College of New York (1754).

g)
The College of Rhode Island (1764).

h)
The Queen’s College of New Brunswick (1766).

i)
Moor’s Indian Charity School (1770).

4.
The nature of the colonial college.

a)
The residential arrangements of college life.

b)
The academic curriculum of the colleges.

Arts: Grammar, Logic, Rhetoric, Arithmetic, Geometry, and Astronomy.

Philosophies: Metaphysics, Ethics, and Natural Science.

Also: Greek, Hebrew, and Ancient History.

Latin: The Language of Instruction.

c)
The theological foundation of the colleges.

(1)
The sources of colonial theology.
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(2)
The nature of colonial theology.

d)
The colonial (Puritan) Cleric.


“The one exception to New England’s literate but nearly bookless society was the minister’s study. No matter how rustic the settlement, here were found most of the rele​vant texts bearing on the great and significant questions raised by the printed Word. On the minister’s selves lay the Greek and Hebrew texts of the Bible, commentaries in Latin and Englished indexed by the chapter and verse, concordances of key words and metaphors in the original languages and in English, comprehensive systems of di​vinity from the fathers to the English Puritans, natural histories to explain the imagery of the ancient Near East, encyclopedias of human knowledge, and a range of Protestant sermons dating back to the Reformation” [Stout, The New England Soul, 32”.


Of the end of Puritan preaching, Thomas Shepard, an early American cleric, wrote: “The course that I took in my preaching was [1] to show the people their misery; [2] the remedy, Christ Jesus; and [3] how they should walk answerable to this mercy, being redeemed by Christ” [God’s Plot:  The paradoxes of Puritan Piety; Being the Autobiography and Journal of Thomas Shepard, 246].

D.
The First Great Awakening and Eighteenth Century Revivalism.

1.
Introduction, a century of religious stirrings.
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2.
Why the need for it?

a)
The increased perception of self-sufficiency.

b)
Political struggles with the crown in the late 17th century.

c)
Political/social struggles within the colonies (e.g., war).

d)
The decline of the Puritan politico-religious ideal.

e)
The struggles to subdue the environment.

f)
The lack of religious opportunities.

g)
The lack of schools.

h)
The shortage of qualified ministers.

3.
Catalytic factors in religious awakenings.

a)
Prayer.

b)
Mobilized lay workers.

c)
Proclamation.

d)
Visitation.

e)
Discipline.

4.
Results of religious awakenings.
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5.
The course of the First Great Awakening.

a)
In the Middle Colonies.
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(1)
The Dutch Reformed Community, Theodore Frelinghausen (1691–1747).
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(2)
The Presbyterian Communities.

(a)
William Tennent, Sr. (1673–1746) and the Log Cabin College.

(b)
The Log Cabin graduates and their preaching.

(c)
The New Side/Old Side Controversy, an ecclesiastical schism.

•The issues in conflict.

•The shattering of the church.
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(4)
George Whitefield (1714–70), the Awakener of the awakening.

b)
In the New England Colonies.
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(1)
Jonathan Edwards, (1703–58), the pastor-thinker-revivalist.

[image: image45.wmf]
(a)
His early years and education (1703–27).

(b)
His pastorate at Northampton (1727–50).

•The frontier phase of the awakening (1734–36).
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•The Whitefieldean phase of the awakening (1738–40).
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•Narrative of Surprising Conversions.

•On Religious Affections (1746).

(c)
His labor among the Indians (1750–58).

•On the Freedom of the Will.

•The Great Doctrine of Original Sin Defended.

•On True Virtue.

(d)
His labor at Princeton College (1758).

(2)
The New Light/Old Light Controversy

•an ecclesiastical schism.

(a)
The issues, Charles Chauncy's conflict with Jonathan Edwards.
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(b)
The shattering of the church.
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c)
In the Southern Colonies.
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(1)
Through the Log Cabin Presbyterians in Virginia.

(2)
Through the Separate Baptists in the Carolinas.

(a)
The rise of Separate Baptists in New England.
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(b)
The ministries of Shubal Stearns and Daniel Marshall.

(3)
Through the Anglicans/Methodists in Virginia.

(a)
The labor of Devereux Jarrett (1743–1801).

(b)
The early cradle of Methodism.

5.
The fruit of the First Great Awakening.

a)
Division within some religious groups.

(1)
New Side/Old Side Controversy.

(2)
New Light/Old Light Controversy: the breakup of theological consensus.

b)
Creation of new denominational groups.

(1)
Separate Baptists.

(2)
Methodists.

c)
Rise of new educational institutions.

d)
Increase of new churches.

e)
A new stress on missions.

f)
A stress on philanthropic work.

g)
A stress on social consciousness.

(1)
The labor toward the Indians.
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(a)
Introduction.


Puritans believed that God had chosen them to build in the New World a redeemed society. Theoretically this society extended to the Indians. (the seal of Massachusetts depicts a crying Indian, ”Come over and help us”.) Generally, however, Indians were believed to be inferior and, hence, enslavable (Pequot War of 1637) - Indians enslaved or sent to the West Indies.  Clergy approved (Samuel Parris) and kept slaves.). 

(b)
Prior to King Philip's War (1675).
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•The Mayhew Family. In 1643 Thomas Mayhew, Jr., began the work among the Indians of Martha's Vineyard. By 1650 - over 100 converts. He died at sea in 1657 on a journey to solicit aid in the work.


The work was continued by his father Thomas Sr., for over 20 years. He was also governor of Martha's Vineyard.


The work was then taken up by a grandson, John Mayhew, and he was succeeded by his son, the 4th generation, Experience (1673–1758). John produced an accurate translation of the Psalms and John and wrote Indian Converts (1727).

•John Eliot (1604–90). “Apostle to the Indians”. Educated at Cambridge, assisted at First Church, Boston, after his arrival in 1631.  In 1632 he became a teacher at Roxbury Church 958 years.


He learned the Indian dialect and translated the Commandments and Lord's Prayer. In 1646 he began to preach in the native dialect. The colony set aside territory for Indian villages (praying Indians). And in 1653 he published a catechism (first book printed in the dialect) as well as the N.T. in 1661 and the O.T. in 1663.


King Philip's War (1675–76), a massive Indian uprising, as a result of the popular resentment toward the Indians caused a setback in missions effort.

(c)
After King Philip's War.


•David Brainerd (1718–47).


A Connecticut born fellow who, after conversion, entered Yale, in 1739 to prepare for the ministry. He was expelled from the college in 1742 for accusing one of his professors of being  “as destitute of grace as a chair”. He was licensed the same year and appointed a missionary to the Indians by the Scottish Society for Propagating Christian Truth being assigned to the area around Albany and Stockbridge. He was ordained in 1744 by the Presbytery of New York then worked with the Indians in eastern Pennsylvania (His most significant work being done near Trenton, 130 converts the first year). In 1747 he contacted tuberculosis, was taken to Northampton and died there. Fame came as a result of the posthumous publication of his diary by Jonathan Edwards.

•Others:  Eleazar Wheelock found an Indian missionary school for Whites and Indians (Moors Indian Charity School, later Dartmouth College). Edwards labored among the Indians at Stockbridge. Moravians did exemplary work (Zeisberger) among the Susquehannah tribes; Samuel Kirkland (Presbyterian) among the Seneca's and Oneida's.

(2)
The labor toward the blacks.

(a)
Introduction.

•20 August 1619, Jamestown, Virginia. 20 indentured servants.

•Little success: African ritual, lack of literacy, few missionaries.

•Anglicans: Society for Proclamation of the Gospel in Foreign Parts (1701).

•Baptist and Methodist - simplicity of service, emotional message, non-education stress.

•Rise of independent churches -


First church, Silver Bluff, South Carolina (1773/75) under George Liele.

First African Baptist (1788) Savannah, Georgia, under Abraham Marshall.

1776 - Harrison, St. Petersburg, Virginia.

1807 - First African Presbyterian in Philadelphia.

1809 - First African Baptist in New York City (later the Abyssinian Baptist Church of Adam C. Powell).

(b)
The emergence of black denominations.

•The African Methodist Episcopal Zion Church (1796) split from John Street Methodist Episcopal Church in New York City.  Leader, John Varick (1880, 456,000; today - 1.3 members). “Zion” was not used in the title until 1848. 
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•The African Methodist Episcopal Church (1816).
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•Richard Allen - slave, purchased freedom in 1777.  Convert of Asbury.  Methodist preacher (1780).  Labored at St. George Methodist Episcopal Church.

•1787 - formed the Free Methodist Society with Absolam Jones.

•1794 - Bethel African Methodist Episcopal Church - Asbury ordained Allen.

•African Methodist Episcopal Church was formed in 1816 (Allen - first bishop). (1880–400,000 members; today - 1.6 members).

•The Christian Methodist Episcopal Church (1870). Drift of blacks from Methodist Episcopal Church after the Civil War prompted this. William Miles and Richard Vanderhorst. (Today - 466,000 members).
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•The National Baptist Convention of the U.S.A. (1915).
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•Steady move to erect societies to function voluntarily for black Baptists in the late 1800s.

•1867 - Consolidated American Baptist Convention

•1880 - Foreign Missionary Baptist Convention.

•1893 - American National Education Federation Convention.

•These merged in 1915. (Today - 6.4 members).

•National Baptist Convention of America resulted over the charter of the denomination. (Today - 2.6 members).

•Progressive Baptist Convention (1961). Split from National Baptist Convention, USA over election procedures.  531,000 members.

E.
John Benjamin Wesley and the Methodist Movement in America.

[image: image60.wmf]
1.
John Wesley and 18th Century Revivalism.

a)
England in the eighteenth century - “the sick century”.

(1)
Rationalistic upper class.

(2)
Moralistic preaching - the characteristic sermon: “a colorless essay on moral virtues.”

(3)
Moral standards of the populace were low.

(4)
Law enforcement was savage.

(5)
Illiteracy was widespread.

b)
John Wesley: the man (1703–91).

(1)
His family.

“In his make-up, Anglican and Puritan were fused . . . the order and dignity of the one, the fearless initiative and asceticism of the other.” A. Skevington Wood

(2)
His education (Oxford, 1720–35).

(3)
His Ministry in Georgia (1735–38).


“My chief motive is the hope of saving my own soul, I hope to learn the true sense of the Gospel of Christ by preaching it to the heathen.”


Wesley's later commentary on his Georgia experience.


“I continued preaching, and following after, and trusting in, that righteousness whereby no flesh can be justified. All the time I was at Savannah I was thus beating the air.”

(4)
His conversion (24 May 1738).


“In the evening I went very unwillingly to a society in Aldersgate Street, where one was reading Luther's preface to the Epistle to the Romans. About a quarter before nine, while he was describing the change which God works in the heart through faith in Christ, I felt my heart strangely warmed. I felt that I did trust in Christ, Christ alone, for salvation; an assurance was given me that He had taken away my sins, even mine, and saved me from the law of sin and death.”

(5)
His ministry in England (1738–91).
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Church doors were closed to him.


In 1739 Wesley joins George Whitefield in open air preaching.


Beginning in 1739 he organized societies, small groups of people who would meet together once or twice in a week to reprove, instruct, and exhort one another.


For the remainder of his life Wesley preached around 15 times per week (over 42,000 sermons). He travelled around 5000 miles per year on horseback (around a quarter of a million miles).

c)
John Wesley: His Major Theological Ideas.

(1)
The doctrine of Original Sin.


“Original sin is conceived as inbred sin, as innate corruption of heart and the innermost nature, as an evil root in man from which all other sin springs forth, both inward and outward sins.”


“All who deny this, call it “original sin,” or by any other title, are but heathens still, in the fundamental point which differences Heathenism from Christianity. They may, indeed, allow that man have many vices; . . . But here is the shibboleth: Is man by nature filled with all manner of evil? Is he void of all good? Is he wholly fallen? Is his soul totally corrupted? Or to come back to the text, is “every imagination of the thoughts of his heart only evil continually”? Allow this, and you are so far a Christian. Deny it, and you are but an Heathen still.”

(2)
The doctrine of human freedom.


“Both Mr. F(letcher) and Mr. W(esley) absolutely deny natural freewill. We both steadily assert that the will of man is by nature free only to evil. Yet we both believe that every man has a measure of freewill restored to him by grace.”

(3)
The doctrine of Prevenient or Preparatory Grace.


“Can it be denied that something of this is found in every man born into the world? And does it not appear as soon as the understanding opens, as soon as reason begins to dawn? Does not every one then begin to know that there is a difference between good and evil; how imperfect soever the various circumstances of this sense of good and evil may be? . . .”


“This faculty seems to be what is usually meant by those who speak of natural conscience; and expression frequently found in some of our best authors, but yet not strictly just. For though in one sense it may be termed natural, because it is found in all men; yet properly speaking, it is not natural, but a supernatural gift of God, above all his natural endowments. No; it is not nature, but the Son of God, that is “the true light, which enlighteneth every man that cometh into the world.” So that we may say to every human creature, “He,” not nature, “hath showed thee, O man, what is good.” And it is his Spirit who giveth thee an inward check, who causeth thee to feel uneasy, when thou walkest in any instance contrary to the light which he hath given thee.”

(4)
The doctrine of Repentance.


“God does undoubtedly command us both to repent, and to bring forth fruits meet for repentance; which if we willingly neglect, we cannot reasonably expect to be justified at all: therefore both repentance, and fruits meet for repentance, are, in some sense, necessary to justification. But they are not necessary in the same sense with faith, nor in the same degree. Not in the same degree; for those fruits are only necessary conditionally; if there be time and opportunity for them. Otherwise a man may be justified without them, as was the thief upon the cross . . .; but he cannot be justified without faith; this is impossible . . . Repentance and its fruits are only remotely necessary; necessary in order to faith; whereas faith is immediately and directly necessary to justification.”

(5)
The doctrine of Justification.


“. . . we abhor the doctrine of Justification by Works as a most perilous and abominable doctrine; . . . we hereby solemnly declare, in the sight of God, that we have no trust or confidence but in the alone merits of our Lord and Saviour Jesus Christ, for Justification or Salvation either in life, death or the day of judgment; and though no one is a real Christian believer, (and consequently cannot be saved) who doth not good works, where there is time and opportunity, yet out works, have no part in meriting, or purchasing our salvation from first to last, either in whole or in part.”

(6)
The doctrine of Justifying Faith.


“[Faith] is the gift of God.” No man is able to work it in himself. It is a work of omnipotence. It requires no less power thus to quicken a dead soul, than to raise a body that lies in the grave. It is a new creation. . . .”


“Only beware thou do not deceive thy own soul, with regard to the nature of this faith. It is not, as some have fondly conceived, a bare assent to the truth of the Bible, of the articles of our Creed, or of all that is contained in the Old and New Testament. The devils believe this, as well as I or thou! And yet they are devils still. But it is, over and above this, a sure trust in the mercy of God, through Christ Jesus. It is a confidence in a pardoning God. It is a divine evidence or conviction that “God was in Christ, reconciling the world to Himself, not imputing to them their former trespasses” and in particular, that the Son of God have loved me, and given Himself for me; and that I, even I, am now reconciled to God by the blood of the cross.”


•Relation of Repentance and Justification.

Q.1.
What is it to be justified?

A.
To be pardoned and received into God's favour; into such a state, that, if we continue therein, we shall finally be saved.

Q.2.
Is faith the condition of justification?

A.
Yes; for everyone who believeth not is condemned; and everyone who believes is justified.

Q.3.
But must not repentance, and works meet for repentance, go before this faith?

A.
“Without doubt; if by repentance you mean conviction of sin; and by works meet for repentance, obeying God as far as we can, forgiving our brother, leaving off from evil, doing good, and using his ordinances, according to the power we have received.”

(7)
The doctrine of the believer's security.


“. . . we preach assurance as we always did, as a common privilege of the children of God; but we do not enforce it, under the pain of damnation, denounced on all who enjoy it not.”


“The testimony of the Spirit is an inward impression of the soul, whereby the Spirit of God directly witnesses to my spirit, that I am a child of God; that Jesus Christ hath loved me, and given Himself for me; and that all my sins are blotted out, and I, am reconciled to God.”


“'The answer of a good conscience toward God.' By the fruits which He hath wrought in your spirit, you shall know the testimony of the Spirit of God. Hereby you shall know that you are in no delusion, that you have not deceived your own soul.”

(8)
The doctrine of Christian perfection [Entire Sanctification].


“I know no persons living who are so deeply conscious of their needing Christ both as Prophet, Priest, and King as those who believe themselves, and whom I believe, to be cleansed from all sin–I mean all pride, anger, evil desire, idolatry, and unbelief. These very persons feel more than ever their own ignorance, littleness of grace, coming short of the full mind that was in Christ, and walking less accurately than they might have done after their Divine Pattern; are more convinced of the insufficiency of all they are, have, or do to bear the eye of God without a Mediator; are more penetrated with the sense of the want of Him than ever they were before. . . . “Are they not sinners?” Explain the term one way, and I say, Yes; another, and I say, No.”


“I dislike your supposing man may be as perfect as an angel; that he can be absolutely perfect; that he can be infallible, or above being tempted; or that the moment he is pure in heart he cannot fall from it.”

(9)
The doctrine of the failure of faith.


“(1) The divine seed of loving, conquering faith, remains in him that is born of God. “He keepeth himself,”  by the grace of God, and “cannot commit sin.” (2) A temptation arises; whether from the world, or the devil, it matters not. (3) The Spirit of God gives him warning that sin is near, and bids him more abundantly watch unto prayer. (4) He gives way, in some degree, to the temptation, which now begins to grow pleasing to him. (5) The Holy Spirit is grieved; his faith is weakened; and his love of God grows cold. (6) The Spirit reproves him more sharply, and saith, “This is the way; walk thou in it.” (7) He turns away from the painful voice of God, and listens to the pleasing voice of the tempter. (8) Evil desire begins and spreads in his soul, till faith and love vanish away: he is then capable of committing outward sin, the power of the Lord being departed from him.”

2.
Charles Wesley (1707–88): The man who set the Wesleyan Revival Singing.

•“It is well know that more people are drawn to the tabernacles of Methodists by their attractive harmony, than by the doctrine of their preachers. . . . Where the Methodists have drawn one person from our communion by their preaching, they have drawn ten by their music.” Leaver, Robin A. “The Hymn Explosion” Christian History 10 (1991):17.

3.
The extension of Wesleyan/Methodism into the British Colonies.

a)
The background.

(1)
Whitefield's ministry paved the way for Wesley's assistants.

(2)
Devereux Jarratt's work in Dinwiddie and Chesterfield Counties aided Wesley's workers. Encouraged people to join them.

b)
The Early Methodists.
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(1)
Robert Strawbridge (1781 d.) - arrived from Ireland ca. 1760, settled in Sandy Creek, Maryland. (20 miles from Baltimore) held meetings in his home, itinerated in Pennsylvania, Delaware, and Virginia.

(2)
Philip Embury (1728–73–75) - arrived from Ireland ca. 1760, settled in Sandy Creek, Maryland. (20 miles from Baltimore) held meetings in his home, itinerated in Pennsylvania, Delaware, and Virginia.

(3)
Thomas Webb (1724–96) - arrived from England (1755), but returned in 1765, converted under Moravians, returned to Albany, then Philadelphia (1767–68).

c)
Wesley's appointees.


1769 - Joseph Pilmoor, Richard Boardman (Wesley's Assistant), Robert Williams.


1770 - John King.


1771 - Francis Asbury - Organizer of American Methodism, Richard Wright.


1773 - Thomas Rankin, George Shadford, Joseph Yearby.


1774 - James Dempster, Martin Rodda, William Glendenning.


(Methodism was closely related to Anglicanism, American organizers were not officially ordained by Wesley, merely a sending agent. Methodism was hindered during revolt since it was tied to Anglicanism.)

d)
Francis Asbury (1745–1816) - The organizer of American Methodism.

(1)
His early years in England (1745–71).

(2)
His years in America (1771–1816).

e)
The structure of American Methodism.
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F.
The American Revolt, the separation from Britain.
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1.
Religion as a cause of the revolution.

a)
The impetus of the First Great Awakening.

b)
The fear of the state imposition of Episcopalianism: the experience of dissenters in Virginia.

c)
The fear of British sponsored Catholic encroachment.
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d)
The mindset for monarchical limitation: the dominant politico/religious philosophy.

(1)
The influence of Locke's Political theory.

(a)
John Locke (1623–1704), philosopher of political science.

(b)
John Locke and “A Letter Concerning Toleration”: A theory in synopsis.

Locke's “Letter” is a philosophical defense of laissez-faire liberalism in both religion and politics. He wrote in the context of the suppression of sectarian rights and the waves of religious persecutions in the 1680s that witnessed the death of Algernon Sidney, a friend and writer of Discourses (1683), and his own political exile. In the treatise Locke expressed both his political and religious theory in seminal form.

An analysis is presented here because of the obvious parallels to the American political theory.

1.
Locke's Theory of the Autonomous Spheres: State and Church.

a)
The State.



•functions to protect property privilege.



•has no power over religious societies or individual religious beliefs.

(1)
It is not given the care of souls [care only by consent].

(2)
It has no authority over religious belief.




•has no power to impose without consent.




•protects life and property.

b)
The Church


•is a free, voluntary, spontaneous society.


•has authority of leadership by consent only.


•has no recourse to force (instruments and only exhortation, admonition and advice).


•has no jurisdiction in civil matters.


•functions to teach and exemplify peace and goodwill to all.


•has no power to enforce religious faith (i.e., free and voluntary).


•meets to witness, proclaim views and draw others by love.

2.
Locke's Theory of Religion and Religious Society.

a)
Man and Religion.




•“everyone is orthodox to himself”.



•care of ones soul is each individual's duty.



•as to salvation it is impossible to trust anyone.



•coersion is opposed to faith.



•man must follow the dictates of his own conscience.



•man's chief cares: his soul and public peace.



•everyman is his own judge (the supreme and absolute authority).

b)
Society and Man.



•each church is a voluntary society.



•each church orthodox to itself.



•the church has no recourse to force.



•authority of church and state is by delegation and consent.

3.
Locke and Religious Limitation.

a)
Christian faith - the fundamentals.



•all are free of domination by anyone in matters of religion.



•there is to be freedom of opinion except for infidels and apostates.



•what one must believe.

1.
That God exists.

2.
That God must be worshipped.

3.
Immortality.

4.
That one must obtain God's favor.

5.
That the Bible is true (“express words of Scripture“).

6.
That the conscience is free.

b)
Christian faith and the duty of state.



•to oppose all who undermine the civil authority.



•to oppose the intolerant.



•to oppose treason.



•to oppose atheists.

Summary: Locke opposed any authority (religious or civic) that is not erected by voluntary consent; he feared the concentration of any authority that is not limited and regulated by the authority granted by the ruled.


•toleration has limits [not turks, atheists, or the intolerant].


•toleration for all who accept the Bible.


•he opposed State-Church union as he does a theocracy and a Bible commonwealth.


•he was not a religious libertarian.  He opposed authority that is over the conscience.


•he favored the freedom of conscience.

(c)
John Locke and the Two Treatises on Government.

e)
The influence of Scottish Common Sense Philosophy.

(1)
The Scottish Enlightenment Thinkers.


Francis Hutcheson


Thomas Reid


Adam Smith


Dugald Stewart

(2)
The Common Sense theory of knowledge.


To achieve intellectual confidence and social cohesion Common Sense theorists “achieved these goals by arguing that all human beings possessed, by nature, a common set of capacities—both epistemological and ethical—through which they could grasp the basic realities of nature and morality. Moreover, these human capacities could be studied as scientifically as Newton studied the physical world. Such rigorous study, especially of consciousness, would yield laws for human behavior and ethics every bit as scientific as Newton's conclusions about nature” [Noll, The Scandal of the Evangelical Mind, 84–85].

(3)
The Scottish Common Sense influence on America.


“In the United States this Scottish form of Enlightenment came to dominate intellectual life for more than the first half-century of the nation's history....the most articulate spokesman for the common-sense principles of the American Enlightenment were Protestant educators and ministers” [Noll, 85].


“The intuitive philosophy provided by the Scots offered an intellectually respectable way to establish public virtue in a society that was busily repudiating the props upon which virtue had traditionally rested –tradition itself, divine revelation, history, social hierarchy, an inherited government, and the authority of religious denominations” [Noll, 87].

2.
Religion and the Declaration of Independence (1776).
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a)
The drafters of the Declaration and religious faith.

(1)
Thomas Jefferson (1743–1826): the prominent pensmen.
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(2)
John Adams: the Boston Lawyer.

(3)
Benjamin Franklin: the Philadelphia statesmen.

(4)
Roger Sherman: the Connecticut Yankee.

b)
The religious content of the Declaration: religious latitude.

3.
Religion and the Constitution of the United States (1789).

a)
The failure of the Articles of Confederation (1781–89).

b)
The restructuring: the shift to a Republican Government and the Constitution.

Edwin Scott Gaustad, “Church, State and Education in Historical Perspective”, Journal of Church and State 26 (Winter 1984): 24 has written of the significance of the Constitution to religion.


Four years after the Northwest Ordinance and the Philadelphia Convention, the First Amendment (along with nine others) was added to the newly ratified Constitution. Congress could not interfere with religion's free exercise, nor could it take any steps toward the establishment of religion. The modern world began; the secular state was on its way.  Profoundly affecting all of Western civilization, the Enlightenment added its force in America to the realities of pluralism and the pleas of pietism. Revelation was dismissed; institutional religion was scorned theological and metaphysical speculation were ridiculed. So began a radical experiment in separation (italics mine).
4.
Religion as a result of the revolution.

a)
Positive ecclesiastical results.

(1)
The disestablishment of national religion.
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(2)
The organization of denominations in the Republic.

(a)
Protestant Episcopal Church.

(b)
Methodist Episcopal Church.

(c)
The Roman Catholic Church.

(d)
The Presbyterian Church.

(e)
The establishment of state religion in New England: Congregationalism.

(f)
Methodological changes in religion.


Noll summarizes the impact of the democratic impulse The Scandal of the Evangelical Mind, 66:


“This combination of revivalism and disestablishment had effects whose importance cannot be exaggerated. Analyzed positively, the combination gave the American churches a new dynamicism, a new effectiveness in fulfilling the Great Commission, and a new vitality in bringing the gospel to the people. Analyzed negatively, the combination of revivalism and disestablishment meant that pragmatic concerns would prevail over principle. What the churches required were results—new adherents—or they would simply go out of business. Thus, the production of results had to override all other considerations”.

b)
Negative ecclesiastical results.

(1)
The rise of individual, democratical religious themes.
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(2)
The rise of the secular state.

(3)
The effect of both the American and French Revolutions: the fear of anarchy.

II.
Christianity in the New American Nation (1789–1880).

	History of American Christianity

	
	I. The Colonial Era (1607—1760)

II. The National Era (1789—1880)

 A. The Rise of Religious Change.

 B. The Emergence of the Theological Seminary.

 C. The Second Great Awakening in America.

 D. The Old School/New School Schism in Presbyterianism.

 E. Charles G. Finney and Finneyism.

 F. The Layman’s Prayer Revival.

 G. The Rise of Perfectionistic Religious Communities.

 H. The Civil War, Slavery, and the Churches.

III. The Modern Era (1880—1960)
IV. The Post-Modern Era (1960—present)


A.
The Rise of Religious change in New England Theological dissension within Congregationalism.

1.
The roots of religious change in New England.

a)
The Division of Congregationalism in the First Great Awakening.
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b)
The emergent tide of rational thought.
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	The Doctrine of Salvation

	
	Edwards
	Chauncy

	Focus:
	The senses

(affective apprehension,

the heart)


	The mind

	Obtainment:
	Immediate
	Mediate

(means of grace)



	Causative

Miracle:
	Mercy of God


	God-given rational ability

	Doctrine

of Assurance:
	Based on experience (conversion 

sustains its own authenticity)


	Based on attendance

to means

	Doctrine

of Itineracy:
	Approved


	Abhored


c)
The confrontation with established religion (Calvinism). Conrad Wright (The Beginnings of Unitarianism in America, 10).


“The Arminianism that Cotton Mather dismissed and Jonathan Edwards feared was the first phase of the liberal movement in theology which in the nineteenth century was named Unitarianism. It rejected the awful and inscrutable Deity of the Calvinists, and replaced him with a God of benevolence and law. It rejected the concept of human nature as totally corrupt and depraved, and supplanted it with one in which the ability of every man to strive for righteousness was admitted. It was, in a sense, the New England version of the theology of the Age of Reason, occupying a middle ground between orthodoxy on the one hand and infidelity on the other (10).”

2.
The radical division in New England Calvinism: the rise of Unitarians and Transcendentalists.
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	American Theology in the Early Nineteenth Century

	
	Orthodoxy
	New England Theology
	Unitarianism
	Deism
	Transcenden-talism

	Philosophical Orientation:
	Realism
	Realism
	Realism
	Realism
	Idealism

	Epistemology:
	Reformation

Empiricism

Rationalism
	Reformation

Empiricism

Rationalism
	Empiricism

Rationalism

Reformation


	Empiricism

Rationalism
	Intuition

	God:
	Theistic;

plural,

personal


	Theistic;

plural,

personal


	Theistic;

single,

personal


	Theistic;

single,

utterly 

transcendent


	Pantheistic;

impersonal

	Medium of Revelation:
	Supernatural

Natural


	Supernatural

Natural


	Natural

Supernatural


	Natural
	Natural

	Person of Christ:
	God/Man
	God/Man
	Architypical

Man
	Exemplary

Man


	Man

	Nature of Sin:
	Derived &

Personal

Depravity;

Moral Inability


	Personal

Depravity;

Moral Inability & Ability
	Personal

Depravity;

Moral Ability


	Personal

Depravity;

Moral Ability


	Personal

Depravity;

Moral Ability



	Atonement:
	Penal


	Governmental/Moral
	Exemplary
	(none)
	(none)

	Sources:
	Reformation
	Reformation
	Reformation
	Enlighten-

ment
	Romanticism


a)
The Introductory Period (1755–1805).

(1)
Charles Chauncy (1705–87).

(2)
Jonathan Mayhew (1720–66).

(3)
Ebenezer Gay (1696–1787).

b)
The Moderate Period (1805–35).
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(1)
The Hollis Chair - the clash at Harvard College (1805).

(2)
The founding of Andover Theological Seminary (1808).

(3)
The literary fray: The Panoplist and the Monthly Anthology Magazine.

(4)
William Ellery Channing (1780–1842).

(5)
The Dedham Case (1820): the court case that backfired.

(6)
The American Unitarian Association (1825).

c)
The Radical Period: The rise of the Transcendentalists (1835–82).
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(1)
Ralph Waldo Emerson (1803–82).

(2)
Theodore Parker (1810–60).

d)
The current designation of the Unitarian Movement: the Unity Church.
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3.
The moderate division in New England Calvinism: the rise of “consistent Calvinists” or New England Theology.

a)
The rise of “consistent” Calvinists.

b)
The relationship of Jonathan Edwards, the Senior (1703–58) to the “Consistent” Calvinists.

c)
The mediating theology of the “consistent“ Calvinists or New Divinity theologian-pastors.
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(1)
Samuel Hopkins (1720–1803).

(2)
Nathaniel Emmons (1745–1840).

(3)
Leonard Woods (1774–1854).

(4)
Jonathan Edwards, the younger (1745–1801).

(5)
Timothy Dwight (1752–1818).

(6)
Nathaniel Taylor (1786–1858).

(7)
Horace Bushnell (1802–76).

B.
The Emergence of the theological seminary.

1.
The sources of theological training before seminaries.

a)
In the Colonial Period only Presbyterian and Congregationalists had clerical training schools: the colleges.

b)
Private Instruction.

(1)
Joseph Bellamy from 1742–90 at Bethlehem, Connecticut, trained ca. 100.

(2)
Nathaniel Emmons from 1769–1840, trained 87.

c)
European Training (German Reformed, Dutch Reformed, Episcopalians, and Roman Catholics).

d)
Practical Work-Training (Baptists, Methodists, Mennonites, Dunkers).

2.
The need for theological seminaries.

a)
The severing of Old World connections as a result of independence.


New Brunswick Theological Seminary - Dutch Reformed, 1784. Moravian Seminary at Nazareth, Pennsylvania, 1807.

b)
The secularization of established schools.  (Dartmouth, Yale, Harvard, Brown, Queen's, King's, etc.).

c)
The trend from church schools to state colleges.

d)
The increased demand for ministers in westward flow of the nation.

e)
The rise of theological differences in denominations (Congregationalism particularly).

(1)
Andover Seminary founded over liberalization at Harvard.

(2)
Hartford Theological Seminary (1834) to protest New Haven Theology.

f)
The need for schools to continue theological emphases.

(1)
Oberlin Seminary (1835) - Finneyism and revivalism.

(2)
Lane Seminary (1823) - Abolition.

3.
The chronology of the seminaries.


1784 - New Brunswick Theological Seminary (Dutch Reformed)

1807 - Moravian Theological Seminary at Nazareth

1808 - Andover Theological Seminary (Congregational)

1812 - Princeton (Presbyterian)

1815 - Harvard (Congregational-Unitarian)

1816 - Bangor (Congregational), Hartwick (Lutheran)


1818 - Auburn* (Presbyterian)


1819 - General (Episcopal)


1822 - Yale (Congregational)


1823 - Alexandria (Episcopal)


1824 - Union (Richmond) (Presbyterian), Newton (Baptist)


1825 - Lancaster (German Reformed)


1826 - Gettysburg (Lutheran)


1827 - Western* (Presbyterian)


1830 - McCormick* (Presbyterian)


1832 - Lane* (Presbyterian)


1834 - Hartford (Congregational)


1835 - Oberlin* (Presbyterian)


1836 - Union, New York* (Presbyterian)


1846 - Boston University School of Theology (Methodist)


(* :  New School Presbyterian institutions)

4.
The curriculum in the 19th century seminaries.

C.
The Second Great Awakening in America.


“The Second Awakening ushered in the new Age of Protestantism” (Wells, No Place For Truth, 31).

1.
The context of the Awakening, the perception of danger.

a)
The Re-Evaluation of Calvinism within Congregationalism.

b)
The impact of the French Revolution.

c)
The rise of natural rights philosophy.

d)
The stress on liberty and individuality.

e)
The moral and spiritual state of the colleges.

2.
The Eastern Phase of the Awakening: revival in the colleges.
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a)
Hampden-Sidney College and Carey Allen.

b)
Yale College and Timothy Dwight.

c)
Princeton College and Ashbel Green.

3.
The Western Phase of the Awakening: the camp meetings.
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a)
James McGready and Logan County, Kentucky (1758–1817).

b)
Barton Stone (1772–1844) and Bourbon County, Kentucky.
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4.
The impact of the Awakening.

a)
The emergence of new denominations.

(1)
The Cumberland Presbyterian Church (1810).
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(2)
The Christian Restoration Movement, the Christian Movement, or the Disciples Movement (1832).

(3)
The Shakers (1804–1805).

b)
The growth of the denominations numerically.

c)
The establishment of new schools.

d)
The decline of deism.

e)
The identification of religious and national goals.

f)
The shift to the use of “means” in revivalism.

“Radically altering the 'evangel' from a concern with the object of faith, the Second Great Awakening and the revivalism that emerged from it focused on the act and experience of  faith, in dependence on the proper 'excitements...to trigger the right response” [Michael Horton, “The Crisis of Evangelical Christianity” Modern Reformation (January/February 1994): 14].

g)
The development of the missions enterprise.

(1)
Home and continental missions.

(a)
State and regional societies.

(b)
Denominational missions.

(2)
Foreign missions.

Parenthesis: The Rise of the Modern Missionary Movement.

1.
Introduction.

2.
The early forerunners of modern missions.

a)
Adrian Sarvira (1513–1613).

b)
Justinian von Weltz (1621–68).

3.
The context of the rise of modern missions.

a)
The world exploration.

b)
The development of worldwide trade companies.

c)
The diffusion of learning.

d)
The example of Catholic missions.

4.
The early forms of missions activity.

a)
The trading companies.

b)
The rise of mission societies.


•Walloon Synod of the Dutch Reformed Church (1644).


•Society for the Propagation of the Gospel in Foreign Parts (1701).


•Danish-Halle Mission (1704).


•Scottish Society for Propagating Christian Knowledge (1707).


•Moravian Missions (1732).

5.
The birth of “Modern” Missions.

a)
In England.


•The Particular Baptist Society for Propagating the Gospel among the Heathen and William Carey (1761–1834).


•London Missionary Society (1795). 


•Glasgow and Edinburgh Missionary Society (1796). 


•The Church Missionary Society (1799).

b)
In Germany.


•Basel Missionary Society (1816). 


•Berlin Missionary Society (1824).

c)
In America.

•The Second great Awakening, Samuel J. Mills (1783–1818) and Missions.


•The Haystack Prayer Meeting (1806).


•The American Board of Commissioners for Foreign Missions (1810).


•The American Baptist Missionary Union (1814).


•The Presbyterian Board (1837).

6.
The rise of Faith Missions.

a)
J. Hudson Taylor (1834–1905) and China Inland Mission (1865).

b)
H. Grattan Guinness and Livingston Inland Mission (1870).

c)
A. B. Simpson and the Christian and Missionary Alliance (1886).

d)
C. I. Scofield and the Central American Mission (1890).

D.
The Old School/New School Schism in Presbyterianism.

1.
The Turmoil over the impact of New England Theology.
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a)
The roots of the conflict go back to the Plan of Union (1801). New theological currents from New England penetrated the frontier. Scot-Irish reacted to the influence of Taylorism on Presbyterianism; Taylorism reacted to “strict” Calvinism. Ashbel Green, editor of the Christian Advocate, clashed with Eleazer Fitch, a champion of Taylorism.

b)
1828 - Nathaniel Taylor of Yale Divinity School at commencement mutilated their doctrine of original sin.

c)
1829 - Albert Barnes (Presbyterian), pastor at Morristown, New Jersey, preached a sermon entitled “Way of Salvation” (denied imputed guilt). He announced his agreement with Taylor. 1830 - He was called to First Presbyterian Church, Philadelphia, the mother church of the denomination. Opposed by Ashbel Green. 1831 - charged with denying original sin, found guilty by presbytery, but acquitted by General Assembly. 1835 - charged again but again acquitted by General Assembly.

d)
1835 - Lyman Beecher. President of Lane Theological Seminary. A Plan of Union school.  Although Congregationalist, members of the Presbytery of Cincinnati accused him of heresy concerning original sin, human ability, and passive regeneration.

e)
1836 - Union Seminary, New York formed; independent of General Assembly, following the new theological drifts.

f)
Taylorites in the church attempted to use the slavery issue in the General Assembly to divide the “strict” Calvinists since they were in the North and South; Taylorites were majoratively in the North.

2.
The schism resulting from the clash over New England Theology.
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a)
Conservatives removed the church from participation in the Plan of Union. (Four synods organized under the Plan were read out of the church).

b)
New Schoolers sought re-admission in 1838 upon the “Auburn Declaration.” Failed. Schism complete. 4/9 (120,000) - formed the New School (almost entirely in the North).

c)
Old School declared to be the legal successor of the older denomination. 126,000 communicants. Center - Princeton Seminary and molded by the thought of Charles Hodge. Trained over 3,000 men and said “a new idea never originated” in his fifty years.


New School center - Union, New York. Tension between the schools continued into the 1920s.

E.
Charles G. Finney and Finneyism: the evangelist of changing theology.

1.
Charles G. Finney, the evangelist (1792–1875).
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2.
Charles G. Finney and Finneyism, a theology of morality.

a)
The source of Finney's theological ideas.

b)
The content of Finney's theology.


“Charles Finney, the revivalist of the last century, is a patron saint for most evangelicals. And yet, he denied original sin, the substitutionary atonement, justification, and the need for regeneration by the Holy Spirit. In short, Finney was Pelagian. This belief in human nature, so prominent in the Enlightenment, eliminated the evangelical doctrine of grace among the older Protestant denominations...” [Michael Horton, “The Crisis of Evangelical Christianity” Modern Reformation (January/February 1994): 17].

(1)
The Doctrine of Moral Law.

(2)
The Doctrine of Moral Depravity.

 (3)
The Doctrine of the Atonement.

	Views of the Atonement

	
	Abelardian
	Anselmic
	Grotian

	God:
	Father-Teacher
	Righteous
	Administrator, Judge,

Sovereign Ruler



	Sin:
	
	Man’s Problem
	A Violation of the Moral Order



	Man’s Need:
	Moral Impetus
	A Substitute to Die for Him


	A Demonstration of How Seriously God Looks upon Sin



	Christ’s Death:
	To Provide a Good Example
	To Bear the Penalty for Man’s Sin


	To Sustain God’s Moral Universe



“Punishment implies crime–of which Christ had none. Christ then, was not punished. He dies for the government of God, and must needs suffer these things to make a just expression of God's abhorrence of sin....The design of executing the penalty of the law was to make a strong impression of the majesty, excellence, and utility of the law” [“On The Atonement”]. 

(4)
The Doctrine of Regeneration.


“No change is needed in God-neither is His character, in His government, nor in His position toward sinners. The utmost possible change and all the needed change is required on the part of the sinner....God cannot afford to lose your influence in the universe. He will rejoice to use you for the glory of His mercy, if you will” [“The Salvation Of Sinners Is Impossible”].

(5)
The Doctrine of Natural Ability.

(6)
The Doctrine of Justification.

(7)
The Doctrine of sanctification.

(8)
The Doctrine of faith.

“Faith thus breaks the stony heart“ [“On The Atonement“].

3.
Charles G. Finney and revivalist innovations.

“...the great difficulty is to persuade sinners to choose right. God is ready to forgive them if they will repent; but the great problem is to persuade them to do so....Here is the difficulty. Some have formed habits and have confirmed them until they have become immensely strong, and become exceedingly difficult to break“ [“Salvation Is Difficult...”].

a)
The protracted meeting.

b)
The anxious meeting (Inquiry Room).

c)
The anxious bench (Public Invitation).

d)
The use of emotional prayers.

e)
The use of home prayer meetings.

f)
The use of advertising.

g)
The use of organized choirs.

F.
The Layman's Prayer Revival, a unique religious upheaval.
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1.
The context of the Layman's Prayer Revival of 1858.

a)
Religious decline - reaction to extremes of the apocalypists such as those who followed William Miller in 1843 and 1844. Many became infidels and cynical materialists.

b)
Economic panic - third great panic in American history in 1857, banks failed, railroads bankrupt, factories closed - 30,000 idle in New York City alone.

c)
Slavery crisis - political distress.

d)
Christians were praying earnestly.

2.
The characteristics of the Layman's Prayer Revival of 1858.

a)
Urban primarily, later rural.

b)
Led by laymen largely.

c)
Interdenominational.

d)
Characterized by prayer, not preaching.

e)
Lacked emotionalism of the two earlier awakenings.

3.
The course of the Layman's Prayer Revival of 1858.

a)
The New York Beginnings.

(1)
North Dutch Reformed Church, lower Manhattan: losing membership, poor area, hired a lay-missionary to reverse the trend.

(2)
Jeremiah Lamphier (b. 1809). Born in Coxsackie, New York; converted in 1842 in Broadway Tabernacle (Finney’s church). “a quiet zealous businessman”. Hired to do lay-missionary visitation. With little success he determined to simply pray. Rented a hall on Fulton Street for a noon prayer meeting, advertised, September 1857 - 6 men assembled. In October 1857 - daily prayer meetings.

b)
The national and international impact.
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(1)
The Revival of 1858 had equal effect in the North and South (Baltimore, Richmond, Charleston, Mobile, Savannah, Nashville). Northerners felt the Spirit would not move there because of the “sin” of slavery. Continued in the southern armies particularly (1863–64). See Religion in Lee's Army by Jones.

(2)
It was the first revival in America with a clearly worldwide impact. (spread from the United States, to Ireland (preaching services thronged, unprecedented prayer meetings abundant, Sunday School prospered, liberality in giving, vice abated), to Scotland, to Wales, to England, to Europe. In addition - Australia experienced revival in 1860.

(3)
The revival worldwide set the context for the immense impact of religion in the late nineteenth century, including:

•Moody's success in the British Isles.

•Booth and Salvation Army.

•Success of YMCA.


•J. H. Taylor - China Inland Mission (Faith Missions).


•Keswick Conferences.


•Great evangelist era and their worldwide travels. (H. Varley, F. B. Meyer, P. P. Bliss, R. A. Torrey, J. W. Chapman, G. Campbell Morgan.)


•Student Volunteer Movement (1887).


•Early Bible Institutes of America.

G.
The Rise of Perfectionistic Religious Communities.

1.
The spread of utopian experimental societies.

a)
The meaning of the utopian experiment.

b)
Some examples of utopian experiments.

(1)
The Shakers.

(2)
The Rappites.

(3)
John Humphrey Noyes and the Onedia Society.

(4)
Robert Owen and the Harmonites.

(5)
The Fourierites.

2.
The rise of the religious cults.

a)
The nature of the Classic American cult.

(1)
Time factor: Within the last 150 years in America.

(2)
Doctrinal factor: Deny some essentials of the faith.

(3)
Leadership factor: Founder is some kind of revered prophet that requires strict obedience.

(4)
Biblical (authority) factor: Low view of the Bible with their own “sacred writings”.

(5)
Organizational factor: Exclusive, the only ones with “real truth”, no salvation outside of their group.

b)
The Classic American Cults.

(1)
Mormonism.

(a)
Their Founder: Joseph Smith, Jr. (1805–44). 


Born 23 December 1805 in Sharon, Vermont.


1817 - moves with family to Palmyra, New York, Burnt-over area - religious excitement, family joins a local Presbyterian church).


1820 - September - 1st Vision (14 years.) - (he had been praying for direction as to which church was right.


1823 - 21 September - 2nd Vision. Angel Moroni reveals the location of the plates (plates to Book of Mormon).


1827 - 22 September - allowed access to the plates and work on them.


1829 - Oliver Cowdery joined Smith. “John the Baptist” appeared to him in May shortly afterwards - Peter, James and John.


1830 - 26 March - Book of Mormon for sale. (298 direct quotes of KJV). 6 April - “Church of Jesus Christ of Latter-day Saints” 6 members Fayette, New York.


1831 - Moved to Kirkland, Ohio (Young joins).


1837 - moved to Independence, Missouri (revelation of the city of Zion).


1839 - moved to Nauvoo, Illinois.


1843 - revelation of polygamy.


1844 - ran for presidency (June 28 - murdered).

(b)
Their leader west: Brigham Young (1801–77).


1846—47 - moved westward (46-Iowa; 1847 July - Utah). 


1877 - 140,000 Mormons. 


Today: 2.1 million members, 6,200 congregations, 20,000 missionaries (39 countries).

(c)
Their doctrine.

i)
Polytheism.

ii)
God was once a man*.

iii)
Sin was necessary.

iv)
Polygamy is right*.

v)
Man is saved by works.
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(2)
Seventh-Day Adventism.
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(a)
Their founders:


William Miller (1782–1849).


Born in western Massachusetts, raised in Washington County, New York, sheriff in Vermont, army captain in War of 1812, farmer at Low Hampton, New York, 1816 - converted from deism and joined a Baptist church, began a 14-year study of the Scriptures, concluded Christ's advent in 1843.


1831 - lectured in New York and Vermont, 1832 licensed as a Baptist.


1838 - Evidence from Scripture and History of the Second Coming of Christ (national publicity and followers).


1839 - Joshua Himes - won to Adventism Midnight Cry, Signs of the Times.


1843 - 50,000 followers. Date reset for 1844, failure. (most returned to traditional churches).


1844 - group in Washington, New Hampshire, began to observe the seventh-day sabbath.


1845 - some still hoped, general conference of Adventists, Albany, New York (Unity impossible).


Ellen White (1827–1915). Ellen Gould Harmon, born near Portland, Maine, family in Chestnut Street Methodist Church, 9 years - struck in head, unconscious 3 weeks, face disfigured, invalid rest of life, 1840, 42 - Miller lectured in Portland, family joined Millerites.


1844 - 1st vision (Adventists entering heaven).


1845 - Vision (Christ entering Holy of Holies in the heavenly sanctuary - confirmed Hiram Edson vision - Christ did come, but wrong place).


1846 - married James White - young adventist preacher.


1847 - Vision - taken into Holy of Holies.


1860 - name Seventh-Day Adventist adopted.

(b)
Their doctrine:

i)
soul-sleep after death.

ii)
annihilation of the wicked.

iii)
doctrine of atonement - blotting out of sin not at the cross, but yet future,

Three-fold work:


•cross work.


•1844 - Investigative Judgment (checking the records of men, especially 4th commandment.


•Day of Atonement - sins laid on scapegoat - Satan.)
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(3)
Jehovah's Witness.

(a)
Their founder: Charles Taze Russell (1852–1916).


Born near Pittsburgh, son of a wealthy cloth merchant, mother died at nine years, Presbyterian, Scots-Irish descent, 15 years - partner with father, joined a Congregational Church (troubled by predestination and hell).


17 years  - avowed skeptic.  1870 - entered an Adventist Bible study. Entered and organized a Bible class of 6 (1870–75).


1876 - contacted Adventist group in Rochester, married Maria Ackley (separated 1897, divorced 1913).


1879 - Zion Watch Tower and Herald of Christ's Presence.


1881 - Zion's Watch Tower Tract Society (30 groups, 7 states).


1884 - legal beginnings.


1912 - Miracle Wheat Scandal


J. J. Ross - Some Facts About the Self Styled ”Pastor”, Charles T. Russell. Russell sued for libel, during trial, Russell guilty of perjury (could not read Greek - never ordained) (lost suit).


1916 - died at Pampa, Texas.

(b)
His successor: Judge Joseph Rutherford (1869–1942).


Baptist heritage from Missouri, judge, 1894 contacted Watchtower Society, 1906 joined the movement, 1907 - legal counselor.


Nathan Knorr (b. 1905).


Born in Bethlehem, Pennsylvania; 16 years joined Allentown group of Jehovah Witnesses. 18 years. - full-time preacher. 1932 - general manager of publishing office.

(c)
Their doctrine:


Denial of the Trinity, immortality of the soul, Christ's deity, atonement, (only provides an opportunity for man to work for salvation), Christ's bodily resurrection, existence of hell, Christ's visible return.
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(4)
Christian Science.

(a)
Their founder: Mary Baker Glover Patterson Eddy (1821–1910).


Born in Bow, New Hampshire; youngest of six, devoutly religious Calvinistic parents, ill most of life, nervous child, little formal schooling, largely self-taught, spinal illness caused by spasmodic seizures, semi-invalid.


1837 - joined a congregational church.


1843 - married George Glover - died within a year, Mary pregnant.


1854 - married Daniel Patterson - unhappy, not a provider. Separated in 1866.


1862 - healed amidst failing health - Phineas P. Quimby a faith healer (used hypnotism and laying on of hands). (Mary later launched her own healing career and denied Quimby's influence).


1866 - fell on icy pavement, critically ill, reported a miraculous healing. Pt.: Marks the beginning of Christian Science.


1873 - divorced. 


1875 - moved to Lynn, Massachusetts, wrote (Science and Health) (hired a man to correct spelling and grammar errors, James Wiggins).


1877 - married Gilbert Eddy - sewing machine agent. 


1879 - Church of Christ (Scientist) incorporated.


“On 3 December 1910, Mrs. Eddy, who had taught that there is no death, quietly passed on”.

(b)
Their doctrine.


•God is impersonal, a principle in the universe (panentheism).


•Christ is an outstanding person, not divine.


•There is no matter; matter is an illusion.


•Death, pain, illness, and evil does not exist.


•The resurrection of Christ was a hoax.

•God is good; good is mind. Only what 

is good exists.
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